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THE SCOUT OF VICTORY
EVEN when she bent to meet earth's mt1mac1es
Her spmt kept the stature of the gods;
It stooped but was not lost mn Matter's reign
A world translated was her gleammg mmd,
And marvel-mooned bright crowdmg fantasies
Fed with spmtual sustenance ofdreams
The ideal goddess m her house of gold
Aware of forms to wh1ch our eyes are closed,
Conscious ofnearnesses we cannot feel,
The Power w1thm her shaped hermouldmg sense
In deeper figures than our surface types.
An mvs1ble sunlight ran within her veins
And flooded her bram with heavenly bnllanc1es
That woke a wIder s1ght than earth could know
Outlmed m the smcenty of that ray
Her spnngmg ch1ldhke thoughts were nchly turned
Into lummous patterns ofher soul's deep truth,
And from her eyes she cast another look
On all around her than man's 1gnorant v1ew
All obJects were to her shapes ofhvmg selves
And she perceived a message from her km
In each awakening touch ofoutward thmgs
Each was a symbol power, a vvud flash
In the circuit ofmfimtles half-known;
Nothmg was ahen ormammate,
Nothing without 1ts meaning or 1ts call
For with a greater Nature she was one
As from the s01l sprang glory ofbranch and flower,
As from the ammal' s lfe rose thmkmg man,
A new epiphany appeared mn her.
A mmd ofhght, a hfe of rhythmic force,
A body mnstmnct with hidden drvmm1ty
Prepared an image of the commg god,
And when the slow rhyme of the expandmg years
And the nch murmurous swarm-work of the days
Had honey-packed her sense and filled her hmbs,
Accomphshmg the moon-orb ofher grace,
Self-guarded mn the silence ofher strength
Her solitary greatness was not less
Nearer the godhead to the surface pressed,
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A sun replacing childhood's nebula
Sovereign mn a blue and lonely sky.
Upward 1t rose to grasp the human scene.
The strong Inhabitant turned to watch her field,
A loveher hght assumed her spmt brow
And sweet and solemn grew her musmg gaze;
Celestial-human deep warm slumbrous fires
Woke mn the long fringed glory ofher eyes
Like altar-burnings 1n a mystened shnne.
Out of those crystal wmdows gleamed a will
That brought a large significance to life.
Holding her forehead's candid stamless space
Behmd the student arch a noble power
Ofwisdom looked from hght on transient things
A scout ofvctory mn a vugl tower,
Her aspiration called hgh destiny down;
A silent warrior paced mn her city of strength
Inviolate, guardmg Truth's diamond throne.
A nectarous haloed moon her passionate heart
Loved all and spoke no word and made no sign,
But kept her bosom's rapturous secrecy
A blissful ardent moved and voiceless world
Proud, swift andJoyful ran the wave ofhfe
Within her hke a stream in Paradise.
Many high gods dwelt mn one beautiful home;
Yet was her nature's orb a perfect whole,
Harmomous lke a chant with many tones,
Immense and vanous hke a umverse.
The body that held this greatness seemed almost
An image made ofheaven's transparent hght.
Its charm recalled things seen in vision's hours,
A golden bndge spanning a faery flood,
A moon-touched palm tree smgle by a lake
Compamon ofthe wide and glummermng peace,
A murmur as of leaves mn Parad1se
Movmg when feet of the Immortals pass,
A fiery halo over sleepmg hills,
A strange and starry head alone mn Night.

(Savtri, SABCL, Vol. 29, pp 356-358)

SRI AUROBINDO



VAMADEVA'S MYSTIC HYMN OF PRAISE
AND THE WORD OF CREATION

RIG VEDA IV. 50

zaaasrga fa wit arar azafafasqt au 1

yr xqzt tan: qt fa aft wag ugu

1. He who established in his might the extremities of the earth, Brihaspati, in
the tnple world of our fulfilment, by his cry, on him the pristine sages
meditated and, illummed, set him in their front with his tongue of ecstasy.

gaa: rki raat azra arf ?t 7rat
gvi qyraeuqa ager? zararzaatfq nu1

2. They, 0 Bnhaspati, vibratmg with the Impulse'of their movement, rejocmng
m perfected consc10usness wove for us abundant, rapid, mvmcible, wide, the
world from which this being was born. That do thou protect, 0 Bnhaspat1.

aa a uar qrazast#gvt R ta: 1
qi arr araar srgaa: jlaafirt frgq nun

3. 0 Brihaspati, that which 1s the highest supreme of existence, thither from
this world they attam and take their seat who touch the Truth. For thee are
dug the wells of-honey which dram this hill and their sweetnesses stream out
on every side and break into overflowmg

agaf: zerimart mw?gt ifs: za atr1
gar@frat au frafrruiR 1ru

4. Brihaspati first m his birth from the vast lght, mn the highest heavenly space,
with his seven fronts, with his seven rays, with his many births, drives utterly
away the darknesses that encompass us with his cry.

gr 7aaaT mota ta afrvi zau
agzafrsfq zarqe: afraraa aragrrsatsa u«at

5. He with his cohort of the rhythm that affirms, of the chant that illumines, has
broken Vala mto pieces with his cry. BnhaspatJ dnves upward the Bnght
Ones who speed our offermgs; he shouts aloud as he leads them, lowmg they
reply.
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var ft far2arr aait zaf@aat zfaff: 1

qzzayr ataat azi arqt itumq uet I

6 Thus to the Father, the umversal Godhead, the Bull of the herds, may we
dispose our sacrifices and submission and oblations, 0 Bnhaspat1, full of
energy and nch m offspnng, may we become masters of the fehc1t1es.

a mm sRnR [anpsur aerafr Rtiu 1

azaf a: qaq Rrsaaarfaa qsrq re

7 Verly 1s he King and conquers by his energy, by his her01c force all that is m
the worlds that confront him, who bears Bnhaspat1 m him well-contamed
and has the exultant dance and adores and gives him the first frmts of his
enJoyment.

zqekffr sitaR aa zat frat fagarft
fa: au#at 7w?ufqa qu uR uu

8 Yea, he dwells f1rmly seated m his proper home and for him Ila at all times
grows m nchness. To him all creatures of themselves submit, the Kmg, hem
whom the Soul-Power goes m front.

37flt srufernf gRarga a arm t
3rapa zit afa: auif grituaraf ear 1&

9 None can assad him, he conquers utterly all the nches ef the worlds which
confront him and the world in which he dwells, he who for the Soul-Power
that seeks its mamfestat1on creates in himself that highest good, 1s chenshed
by the gods.

zagr it fra qgzsfz zut raara a«uag I
3m ai fag(Raza: arqats feiu#ft f zaUq on

10 Thou, 0 Bnhaspati, and Indra, drmk the Soma-wme rej01cmg m this
sacnf1ce, lavishing substance. Let the powers of its dehght enter mto you and
take perfect form, control m us a felicity full of every energy

ara za ad : var qr ai qufqa 1

3rfng frat fg git#aaif aqarut: nun

11. 0 Bnhaspat1, 0 Indra, mcrease in us together and may that your perfection
of mmd be created m us; foster the thoughts, brmg out the mmd's multiple
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powers, destroy all poverties that they brmg who seek to conquer the Aryan

BRAHMAN IN THE VEDA

Bnhaspat1, Brahmanaspat1, Brahma are the three names of the god to whom the
Rush Vamadeva addresses ths mystic hymn of prause..

Brahman mn the Veda s1gnufres ordinarly the Vedic Word or Mantra mn 1ts
profoundest aspect as the expression of the mtu1t10n ansmg out of the depths of
the soul or bemg It 1s a v01ce of the rhythm which has created the worlds and
creates perpetually All world 1s express1on or manifestation, creation by the
Word. Consc10us Bemg luminously manifesting its contents m itself, of itself,
@tman, Is the super-conscrent, holding its contents obscurely m itself 1t 1s the
subconscrent The higher, the self-luminous descends mto the obscure, mto the
night, mto darkness concealed m darkness, tamah tamas@ gulham, where all 1s
hidden m formless bemg owmg to fragmentation of consciousness, tuchye
nabhvaphutam It anses agam out of the Night by the Word to reconstitute m the
conscrent 1ts vast unity, tan mahnajayatakam Th1s vast Bemng, thus all-contamn
mg and all-formulating consciousness 1s Brahman It 1s the Soul that emerges out
of the subconsc1em m Man and nses towards the superconscent And the word
of creative Power wellmg upward out of the soul 1s also brahman

The Drvmne, the Deva, manifests itself as conscious Power of the soul,
creates the worlds by the Word out of the waters of the subconsc1ent, apraketam
sallam sarvam,-the mnconscent ocean that was this all, as 1t 1s plamnly termed mn
the great Hymn of Creation (X.129) This power of the Deva 1s Brahma, the
stress mn the name fallmg more upon the conscious soul-power than upon the
Word which expresses rt The manifestation of the different world-planes mn the
conscrent human bemg culminates m the manifestation of the superconscrent,
the Truth and the Bliss, and this 1s the office of the supreme Word or Veda Of
this supreme Word Bnhaspatl 1s the master, the stress m this name falling upon
the potency of the Word rather than upon the thought of the general soul-power
wh1ch Is behind rt Brhaspat grves the Word of knowledge, the rhythm of
expression of the superconscrent, to the gods and especially to Indra, the lord of
Mmnd, when they work mn man as "Aryan" powers for the great consumma
t1on ...

BnhaspatI 1s he who has established firmly the hm1ts and defm1t1ons of the
Earth, that 1s to say of the material consciousness. The existence out of which all
formations are made 1s an obscure, flmd and mdetermmate movement,-sa!t
lam, Water. The first necessity 1s to create a sufficiently stable formation out of
this flux and runnmg so as to form a basis for the hfe of the conscient. Thus
Br1haspat does mn the formation of the phys1cal consciousness and 1ts world,
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sahasa, by force, by a sort of mighty constramt upon the resistance of the
subconsc1ent.. Bnhaspatl forms by sound, by his cry, ravena, for the Word 1s
the cry of the soul as 1t awakens to ever-new percept10ns and format10ns "He
who established firmly by force the ends of the earth, Bnhaspat m the tnple seat
of the fulfilment, by his cry"

On hum, rt 1s said, the ancient or prstmne RIshus meditated, meditating, they
became Illumined in mmd, illumined, they set hum mn front as the god of the
ecstatic tongue, mandra-qhvam, the tongue that takes joy of the intox1catmg
wme of Soma, mada, madhu, of that which 1s the wave of sweetness, madhuman
urmih (IX.110.11), hdden m the conscient existence and out of 1t progressively
delivered. . Bnhaspati m them became able to taste for them the bliss of
existence, the wme of Immortality, the supreme Ananda. The formation of the
defimte phys1cal consciousness is the first step, this awakenmg to the Ananda by
the brmgmg forward in mmd of the mntuutrve soul as the leader of our conscious
activates 1s the consummation or, at least, the condition of the consummation

The result s the formation of the Truth-Consciousness m man. The ancient
R1sh1s attamed to the most rapid vibration of the movement; the most full and
swift streaming of the flux of consc10usness which constitutes our active
existence, no longer obscure as m the subconscient, but full of the joy of
perfected consc10usness,-not apraketam like the ocean described mn the Hymn
of Creation, but supraketam. Thus they are descnbed, dhunetayah supraketam
madantah. With ths attainment of the full rap1duty of the actrvtres of conscious
ness unfred with its full light and bliss in the human mentality they have woven
for the race by the web of these rapid, iummous and joyous perceptions the
Truth-Consciousness, rtam brhat, which is the womb or blfth-place of this
conscrent bemg. For rt 1s out of the superconscent that existence descends mnto
the subconscient and carnes with 1t that whuch emerges here as the mdrv1dual
human bemg, the conscious soul. The nature of this Truth-Consciousness is m
itself this that it 1s abundant mn 1ts outflowmngs, prsantam, or, 1t may be, many
coloured mn the vanety of its harmomsed qualities; 1t 1s rap1d mn its motion,
srpram; by that luminous rap1d1ty 1t tnumphs over all that seeks to quell or break
it, 1t 1s adabdham; above all 1t 1s wide, vast, mnfmmte, urvam. .

The Truth-Consciousness 1s the foundation of the superconscent, the
nature of whch 1s the Bliss It 1s the supreme of the supraconscent, parama
pariivat, from which the bemg has descended, the parama pariirdha of the
Upamshads, the existence of Sachch1dananda. It 1s to that highest existence that
those arse out of thus phys1cal consciousness, atah, who lke the ancient R1sh1s
enter mto contact with the Truth-Consciousness. They make 1t therr seat and
home, ksaya, okas. Form the hill of the physical bemg there are dug for the soul
those abounding wells of sweetness which draw out of 1ts hard rgdty the
concealed Ananda; at the touch of the Truth the nvers of honey, the quuck
pourmgs of the wme of Immortality tnckle and stream and break out mnto a flood
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of abundance over the whole extent of the human consciousness.
Thus Bnhaspat1, becoming manifest first of the gods out of the vastness of

that Light of Truth-Consciousness, in that highest heavenly space of the supreme
superconscrent, maho yyotsah parame vyoman, presents himself in the full
sevenfold aspect of our conscious being, multiply born in all the forms of the
Interplay of 1ts seven principles ranging from the mater1al to the purest sprrtual,
luminous with their sevenfold ray which lights all our surfaces and all our
profundities, and with his tnumphant cry dispels and scatters all powers of the
Night, all encroachments of the Inconsc1ent, all possible darknesses.

It 1s by the powers of the Word, by the rhythmic army of the soul-forces that
Bnhaspat1 brings all into expression and d1spelhng all the darknesses that
encompass us makes an end of the Night. These are the "Brahma"s of the Veda,
charged with the word, the brahman, the mantra, 1t 1s they in the sacnfice who
raise heavenward the drvmne Rak, the Stubh or Stoma. Rk, connected wth the
Word arka which means hght or 1lluminat1on, 1s the Word considered as a power
of reahsat1on in the illuminating consciousness; stubh 1s the Word considered as a
power which affirms and confirms in the settled rhythm of things. That which has
to be expressed 1s realised in consciousness, affirmed, finally confirmed by the
power of the Word The "Brahma''s or Brahmana forces are the pnests of the
Word, the creators by the divine rhythm. It is by their cry that BnhaspatI breaks
Vala into fragments

Vala 1s not himself dark or inconsc1ent, but a cause of darkness. Rather his
substance 1s of the hght, valasya gomatah, valasya govapusah, but he holds the
hght mn himself and denies 1ts conscious manifestation. He has to be broken into
fragments in order that the hidden lustres may be liberated Their escape 1s
expressed by the emergence of the Bnght Ones, the herds of the Dawn, from the
cavern below in the physical hill and their dnving upward by Bnhaspat1 to the
heights of our being whither with them and by them we clmmb. He calls to them
with the voice ot the superconscent knowledge.

This self-expressive Soul, Brihaspat, 1s the Purusha, the Father of all things,
1t rs the universal DIvmnuty; 1t 1s the Bull of the herds, the Master and fertihzer of
all these luminous energies evolved or involved, active in the day or obscurely
working mn the nght of thmngs, which constitute the becoming or world-existence,
bhuvanam ..

By that energy he [the human being] throws himself upon and masters all
that comes to him m the births, the worlds, the planes of consc10usness that open
upon hs perception in the progress of the bemg. He becomes the kng, the
samrat, ruler of hs world-environment.

For such a soul attams t-o a firmly settled existence in its own proper home,
the Truth-Consciousness, the infinite totality, and for it at all times Ila, the
highest Word, premier energy of the Truth-Consciousness, she who 1s the direct
revealmg v1s1on in knowledege and becomes in that knowledge the spontaneous
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~elt-dtt,unment ot the Truth of thmngs in action, result and expenence,-Ila
grows perpetually in body and nchne~'> To him all creatures of themselves
inclinc, they submit to the Truth in hmm because 1t 1s one with the Truth in
themselves . Thus 1s the 1deal state of man that the soul-force should lead hmm,
Brhaspat, Brahma, the spiritual light and counsellor. and he realsmng hmself as
Indra, the royal drvnty of acton, should govern hmmself and all hus environment
in the nght ot their common Truth, brahmii 1ii1a111 piirva et1 .

Indra and Bnhaspat1 are thus the two divine powers whm,e fullness mn us and
conscious possess1on of the Truth are the conditions of our perfection Vama
deva calls on them to dnnk in th1~ great ~acnf1ce the wine of immortal Ananda,
rejoIcmng mn the mntox1cation of 1ts ecstasies, pouring out abundantly the sub
stance and rches ot the spmt Tho~e outpourings ot the superconsc1ent beatitude
must enter into the soul-force and there take being perfectly

So let Bnha~pat1 and Indra increase in us and that state of nght mentality
which together they build will be mamfe~ted Soul-force and mental-force
mcrea~ing together, de~troy all . poverty and insufficiency Together they bring
man to his crowning and hs perfect kmnghood

SRI AUROBINDO

(The Secret of the Veda, SABCL, Vol 10, pp 303-313)
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DYUMAN'S CORRESPONDENCE WITH THE MOTHER

(Contnuedfrom the ssue ofMarch 1997)

DearMother,
I do not find It difficult to deal wth X I beleve that I can exert a good influence

upon her and brng her back to You Arrange that we may come n contact with each
other under the pretext of work or anythng You lke I know that if I go, I am
surroundedwth Your love andprotecton I dare to do so because You have kept me n
the protecton of Your love

Ir 1s true that the DIvmne Protect1on 1s always around us, but 1t works completely only
when we are faced by dangers which were unavoidable; that 1s to say, when domg some
work for the Drvmne 1f dangers suddenly nse on the way then the protect10n works at its
best But to take up some work that 1s, after all, not at all md1spensable and not even
surely useful and which is extremely dangerous, countmg on the divme protection to
save us from all poss1ble consequences, thus 1s a movement which 1s hke a challenge to
the Dvmne, and the Drvne wall never agree to 1t

I will explam myself-if 1t were md1spensable that you should learn her work
(which 1s, 1n fact, not only not mdispensable but absurdly useless) and 1f X was the only
person who could teach you (which 1s not the case, because Y knows almost as well as
she does) then we could overlook the very real dangers that await you by meetmg X
regularly, and this meetmg could perhaps, with the D1vme's help and protection, have
some good results for X.

But to pretend to learn the work only with the purpose of actmg on X's character,
is puttmg a worm of msmcenty m the very seed ot the act10n and can only have
disastrous results

With love and blessmgs
10 June 1934

DearMother,
The work at the Dmnmng Room s beng done and t wll always be done, the

cupboards, floor and cloths there are cleaner than at any other place But sometlung
else must be done now: we must rse abovefalsehood and ourfalse nature

Yes, thus 1s the Important thing Once falsehood 1s conquered, all these difficultues
will go

22 June 1934

Mother,
Today I was threatened with clouds, dark clouds, but now all that has passed

263
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away quietly Mother, forgetfulness of Your Lovng Presence, evenfor afew mznutes,
brought such a death-lke condton--t was qute unbearable Ifelt so releved when t
passed away.

I do not understand how clouds can come to you now and am qmte sure that they cannot
remam at all You must have caught 1t from somebody. Be careful to always keep the
livmg Presence and Protect10n around you when you speak to people

With all love always.
26 June 1934

Mother,
I worked with Z or rather I replaced lum for afew mnutes Ifelt so happy to see

ham. You have joned us as frends for Your work and taken us to such a state of
conscous understanding, knowledge and love that musunderstanding, dsharmony,
mtolerance and anger have no place.

What you say 1s quite true. There 1s a deep and true Consciousness m whch all can
meet mn love and harmony

28 June 1934

My dear and belovedMother,
Today I was very badly disturbed--the dlSturbance ofall those ladies was rushmg

upon me. I refused to lsten to anythng; I sad to myself: ''The Dvne s the Truth, the
same Dvne element is mall See that, lve that Harmony, love, peace and happness s
the life of the Ashram ''

I am happy to see that you have kept the nght attitude and remamed unshaken by these
superficial and sally storms

Always with you mn the love and the protect10n.
6 July 1934

Mother,
The servmg room has become a place to read the newspapers. Can t be allowed?

Had there been the works of Sr Aurobndo or Your ''Prayers'', t would be all rght.
But novels, monthles anddailies-how can they be read there?

I suppose 1t 1s difficult to mterfere m this matter If the readers don't feel we cannot
1mpose 1t upon them.

7 July 1934



DYUMAN'S CORRESPONDENCE WITH THE MOTHER 265

DearMother,
It has always seemed to me that I do not know the meaning ofBhakt. But like a

river, my entire beingflows andflows towards You. This is all that I know, Mother, and
I wish that t may flow more and more, rise n floods, break all limits and disappear
once andfor all into Your Love

Thus 1s bhakt and nothmg else.
10 July 1934

(To be continued)

UNEQUAL AND EQUAL

UNEQUAL and equal
unequal m time

equal m etermty
unequal m space

equal m mfimty
All things I am

none I am
So many bodes I have

and none 1s mme
How confusmg to be
here and beyond
Ins1de and outs1de
unequal and equal

Rose
1s not simply
the name of a flower.
It 1s a verb,
a way ofbemg

Medhananda
1s not a name
1t 1s a verb
an adjectrve, an adverb
and a proverb

MEDHANANDA



A BORN POET AND A GENIUS
NIRODBARAN'S CORRESPONDENCE WITH SRI AUROBINDO

Bengal, people say that thev like my English verses better than my Bengali ones, for
they find there somethung new

ISN T that because "people" are less accustomed to Enghsh poetry than to Bengal?
You have wntten two good poems in Enghsh, and certamnly 1t 1s early to have done that
But the c1rcumstances are exceptional

Thus brngs me to Nshukanta's poem. I wonder how, with such poor knowledge of
Englsh, he can wrte such beautiful poems wth strking mages and expressons

Images and expressions come to him in Enghsh because they are there pressing behind,
but his imperfect knowledge prevents the1r getting the nght form and arrangement

Is t somethng lke a wde openng nto these planes?

Yes, of course It 1s the same thing. One opens to or into a plane of creative expression
Everything 1s there; 1t 1s only the transcript1on that has to be reuss

Comparing Nshkanta wth Dlp, I find that though Dlp wrtes very well, has
expressons do not fuse wth the thoughts andfeelings They are somethng lke brght
gems standmg out stnkmglyfrom the rest of the flowers n a garland.

Do you mean the express1on as a whole 1s not so beautiful as the thought and feeling? I
don't qmte catch the metaphor of the gems and the flowers. Please clanfy Is 1t
particular express1ons you refer to or the express1on as a whole?

It strkes me as f he has not yetfound that alchemy by whzch a miraculous harmony can
be created out ofwhatever one touches, whle Nshkanta has and knows

Well, I suppose Housman's theory comes in there D's poetuy 1s more mental. N's
comes straight from the vital vs1on and knocks you m the prt of the stomach.

He does not repeat hs 1mages so much as Dand they are exceedingly str1king
and forceful. They are of one type. but that I suppose 1s the case with most poets.

From all this I conclude that a born poet and genus combined, s somethung qute
different from one made by yoga And there will be always a difference between the
two
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Can't say I understand. N1sh1kanta himself had done nothmg worth domng mn poetry
when he came here-all the signs were that he would be at the best only a Tagorean
poethng hke so many others He got a touch here which brought out mn hmm some
powerful force of vital v1s10n and word that certamly had not shown any signs of
ex1stmg before It may have been there latent, but so was the poet mn D What then
exactly 1s meant by a combmatJon of born poet and gemus? A born poet 1s usually a
gemus, poetry with any power or beauty m 1t 1mphes gemus

You wrote to Harm that richness of image comes from an openness to occult planes,
whch Harn andNshkanta have Dlp does not have t yet, t seems to me

Richness of 1mage 1s not the whole of poetry There are many "born poets" who avoid
too much nchness of image. There are certam fields of consciousness which express
themselves naturally through image most-there are others that do 1t more through idea
and feelmg

What do you thnk ofmy crtcsm-rght or wrong?

It will have to be more clear, prec1se and specific before I can assess 1ts value

What about Nshukanta's bgpoem? No remark?

Read 1t Very good-no remark needed

And what about hs notebook, then? Have you made it a pont of readng one poem
every day as a mantra? 1

Very httle chance of his gettmg 1t back before the February non-correspondence
vacation

Anotherpoem by Nshkanta The Cat and the Rats.

Very strong and ongmal.

NIRODBARAN

(Nrodbaran's Correspondence with Sr Aurobmndo, pp 489-492)

~ See overleaf
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THE CAT AND THE RATS

Ash-dull and grey
Is the hfe of the rats of the earth,

Free aur and hght they cannot breathe,
Blind 1s their way

The rats of the earth'
They thrust mn the ground their red blood-oozmng teeth

Mad the shadows work wnthmg a shabby tail
Storing clay-crumbs wth crooked muser natl,
Rat-hves of the earth,

In darkness they play
Impnsonmg Time m thelf self-seekmg's bars

In the dungeons beneath

A sleepless goldfire
Are the eyes of the cat crystal-white

She guards the dark holes
through Time's long mghts and days

A sun-silver dire .
The cat crystal-white

Bares her flame-teeth with the blue hghtmng rays,
If from the holes of the everlastmg mght
A smgle soul aspmng peeps out for the hght,
The cat crystal-white

Like a burning desire
Sets her blazmg nails m its breast and breaks the bars

From the hfe of dark ways

Poems by Amal Kiran and Nirodbaran
WITH SRI AUROBINDO'S COMMENTS

Price: Rs. 50/

Sold by Sri Aurobmndo Society and SABDA



LIFE-POETRY-YOGA
SOME PERSONAL LETTERS

MY heart, as always, goes out to Sh m her movement from one distressmg condition to
another Bemg literary I am remmded of Dryden's Imes·

In lquud burnings or mn dry to dwell
Is all the sad vanety of hell.

But Sh differs m one basic respect from the demzens of Dryden's underworld She has
unfailmg courage and what is more profound is the sense she has that m all experience
the presence of the D1vme Mother is at work and that through everythmg She 1s leadmg
one to Herself I think Sh echoes m her life the truth I have tried to express in some
stanzas of my Trumph s All:

For ever mn my heart I hear
A time-beat of eternal bl1ss.

Whte Omnipresence, where is fear?
The mouth of hell can be Thy kiss.

The whole world 1s my restmg-place·
Thy beauty 1s my motherland.

Sweet enemies are wounds of age
My body breaks but by Thy hand.

The essence of the feeling behmnd these stanzas 1s also behmnd your poem, ''The
Kiss that never sates.'' It seems to catch up the mmost bemg of yours and sums up all
that you have realised of the Mother's Yoga. It goes home to me very much because the
predommant movement mn me these last few months-as hinted several times in my
letters to you-is towards the fulfilment of

Arms takmg to a v01celess supreme Delight

and of

I would see only thy marvellous face,
Feel only thy kiss.

The suprasensuous to be experienced mn the very body but without any 1mpover-
1shmentrather with a new rchness which 1s yet a perfect purity, a total rapturous
dedication of every limb, as rt were, to the Drvmne by an mutative of that limb 1tself: th1s
1s the urge at present.
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As for my health about which you have mqmred, I have been a home-keepmg guy
for the last four days, with a badly wrenched nght ankle which 1s now on the way to
gettmg more nght than 1t 1s

At the end of your letter you want me to tell you whether you have reached mn your
mner hfe "the pomt (and beyond) of no-return" My answer 1s ''Yes '' (8 9 1984)

*

Your poem The Kzss That Never Sates 1s gomg to appear m the next February issue, and
your p1ece on Sadhana, whch was kept wth my papers for future Mother Indas wall
make its debut m the number now under preparation

Use of debut sends my mmd to the two French girls attendmg on Sh. I am not
surprised that about one of them you say ''Only 22 and amazmgly calm and with a
Joyous dspos1t1on.'' Such a d1spos1t1on 1s natural to the typically French temperament
the French hfe-force 1s mn touch with the umversal Dehght that has made the worlds, not
quite mn a spiritual way but stull with a subtle radiance catching something of th1s
Dehght m a direct form through a fme exuberance that overflows the hm1ts set up by
the 1mperfect10ns of earth and the shortcommgs of the "all-too-human" The
characteristic French Joe de vvre 1s not a delusive sense that ''It's roses, roses all the
way" and that there are no thorns pnckmg one when one goes m for the roses. 1t 1s the
sense that the thorns too are part of the fascmatmg pattern of earthly existence and, 1f
one bleeds by them, the pamn 1s offset by the discovery that even the blood 1s rose-red.
Some sort of masked mystuc1sm 1s here. And when, along with the joyousness, there 1s a
calm that amazes one, the mystic secret breathes out through the mask, for 1t 1s the
soul's seremty that allows one to recogmse a strange caress m every woundmg contact

Sh must be super-French, for all that I have wntten above apples to her m the
highest degree The all-transmutmg soul 1s openly at work m her and because of 1t she
has been able to sustam all the distress the body has been gomg through No wonder the
other French girl who 1s a nurse and massages Sh feels energised herself. the soul's
immortal strength passes mto her from the massaged body whose very frailty helps this
strength to come through with the least hmdrance (31 12 1984)

Sn Aurobmdo's poem The Fear ofDeath, m whch he speaks of the changmg of our
robes, IS well-worded and well-rhythmed but It has never really appealed to me except
for the felicitous phrase mn answer to the question why one fears death:

Is 1t because the twisted stem must feel
Pam when the tenderest hands its glory steal?

As a whole the poem has always struck me as a bit of the Master's Juvemha. The
See at the end of thus article



LIFE-POETRY-YOGA 271

thought seems to be on the over-romantic side, a kmd of happy make-beheve Your
desire to dress mn new clothes together with those you love and thus stand undivided ''m
weddmg garments at the Eternal's gate" remmds me of the prayer I used to make every
mght when I was m my early teens Fervently I used to appeal to God to let the ceilmg
of our bedroom fall down dunng the mght so that papa, mamma, brother and sister
might all be totally crushed together with myself and all of us be spared the agony of
separation m death

I am sorry to get a rather negative report of Sh's condition I say "negative" m
ordmary parlance, but what may seem to be a fallmg apart on one plane may mean a
buildmg up on another Commonly one makes a sudden transition In the falhng-apart
expenence one can become aware of a concrete transference of the bemg elsewhere, a
shppmg mto a new world through the gaps, as 1t were, made by the d1spers1on of the
phys1cal parts, so that one exists on two levels simultaneously The famnt feeling as of
an end here 1s matched by a faint feehng as of a begmnmg there In this way one 1s
more confident of one's existence beyond the body and can better carry over whatever
1s of value mn one's present hfe, m add1t10n to the psychic bemg's qumtessence of the
hfe-expenence Of course 1t 1s not a pleasant process, but 1f there 1s a hero mn one all the
trymg moments can yield a glow of satsfact1on as of a labour well done (1 2 1985)

k

The openmg of your letter remmds me of George the Third's remark to Gibbon when
that hston1an presented hum with a new volume of hs great Declne and Fall of the
Roman Empire: "What, Mr. Gibbon, another fat volume? Always scnbble, scnbble,
scnbble, eh?' My reaction to your scnbblmng 1s much more appreciative than the
Engh1sh Kmg's of Gibbon's masterpiece For, 1t touches me directly, your theme bemng
the feared dechne and fall of the Parsi poet and would-be yogi whom you have
befnended these many years

The fall which hurt the tail-bone 1s now more a matter of the past than the Rome of
Caesars The pam 1s as good as gone The fmgers of the left hand have been thoroughly
exammed by more than one doctor and are therefore well taken care of

February 21 was a fine occas10n. I found that a special force was actmg both from
above the head and behmd the heart A wider and deeper openmg was felt-and still
goes on

I am sorry that Sh 1s havmg, now and agam, a worse time than before But her
spit 1s Irrepressible With such a spit she wll reap the full benefit of whatever
suffermg she has to go through. Most people lose much of the secret touch of the
D1vme m the hurts of hfe because they are lost m moans and groans A never-fa1hng
smile 1s hke a ray subtly penetratmg the depths of existence and awakmg mto our
surface hfe the sense of the benediction hidden even mn the worst vucss1tudes of man's
world It 1s a sign of the soul's unquestoning gratitude to 1ts supernal Source and the
response 1t draws from that Source 1s not only the grace of God's love but also a
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revelation of the transformmg truth that is at work through every seemmg twist of
time's many-motioned run from eternity to eternity. (24 2 1985)

K D SETHNA
(AMAL KIRAN)

THE FEAR OF DEATH

Death wanders through our hves at will, sweet Death
Is busy with each mtake of our breath
Why do you fear her? Lo, her laughing face
All rosy wIth the light of jocund grace'
A kmnd and lovely ma1den culling flowers
In a sweet garden fresh with vernal showers,
This 1s the thmg you fear, young portress bnght
Who opens to our souls the worlds of light
Is 1t because the twisted stemmust feel
Pam when the tenderest hands its glory steal?
Is 1t because the flowerless stalk droops dull
And ghastly now that was so beautiful?
Or Is 1t the opening portal's horrid jar
That shakes you, feeble souls of courage bare?
Death 1s but changing of our robes to wart
In wedding garments at the Eternal's gate

SRI AUROBINDO

(Collected Poems, SABCL, Vol 5, p 54)
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DOWN MEMORY LANE
'' A smile acts upon d1fficult1es as the sun upon clouds-it disperses them '' 1

"If you can always smile at hfe, life also will always smile at you "2

"KisHOR-BHAI spoke so softly," recalls one of his students, "that even the first row 1n
his class could not hear hum clearly'' As 1t was a big batch of forty-five students, h1s
first batch way back m 1958, a sound system had to be mstalled so that the whole class
could hear him Lately as the classes became smaller, the sound system was not needed,
but mn the last four decades not much change had taken place m h1s voice In fact, today
the name Kishor-bhai has become synonymous with a person who speaks very softly
and who never smiles

Kishor-bhai not only spoke very softly but hardly ever smiled and this made it
very difficult m the begmnmg for the students to mteract with him But as the students
became familiar with hmm thmngs changed At thus pomt we may recall an mc1dent
which was recounted by one of his students Once, Just as he was commg up to the
classroom, one of the students fancied to play a musical toy-gadget She wound the toy
and placed it on the amplifier cupboard m front of the mike Just as he entered the
classroom, the music was played The students found to their d1sappomtment that
Kishor-bhai was not only very senous but went and sat at his desk with an 1rrtated
look Seemg the gnm express10n on his face, the students did not dare to venture further
mn their mischievous experiment Without makmng any comment Kashor-bhar started h1s
class As months passed by, and the sess1on was commg to a close, the students had the
brlh1ant 1dea of playing the musical toy once agam As he was on his way to the
classroom, the music was played on the sound system, loud and clear. It was only when
he entered that he realised 1t was the same music that was played a few months earlier,
he also understood 1ts s1gnficance The students watched anxiously hs reaction. To
their utter surpnse they found a smile blossom on his face 1

It was a great day for the students because this mcident proved that they had
succeeded, though unknowmgly, m bmldmg up a closer relationship with Kishor-bhai
When the music was over, the students presented him bouquets of flowers At the end, a
young girl presented him a small bunch of ''Detailed Surrender'', flowers which so
moved hmm that he spontaneously expressed, ''Even thus for me' All thus for me''' Th1s
spontaneous gesture of the students moved him very much Even after several years his
words still echo m their memones when he said, ''Well' This was a very good
expenence I had with you''

Thus was KIshor-bha1!
In later years the students would discuss amongst themselves how many times did

K1shor-bhai smile m the class In fact, 1t had become a matter of great pnv1lege to have

I & 2 The Mother, CWM, Vol 14, pp 189-190
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seen Kishor-bhai smile. In course of time, Kishor-bhai learnt to smile more frequently
mn h1s classes

Therefore we see how Kishor-bhai' s smile till the last day had always been a
source of great mystery for those who tned to understand his personality We had
always tned to Judge and understand his character through his smile, but we had seldom
tned to unveil what lay behmd his snule Here 1s an mterestmg unpublished poem,
wntten by Norman Dowsett on 10 July 1954, on K1shor-bhai's snule.

KISHOR'S SMILE

Some thoughts are so expressed
That action seems

Something only guessed
'Such stuff as dreams

Are made of-yet today
'Twas action pure .

You smiled m such a way
That I felt sure

Her Smile rose from your heart
And by Her Grace

In that so rare a part
You won the race

ARVIND AKKI
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JAGANNATHAVEDALANKARA
JAGANNATH-JI was born on 15 September 1913 1n Multan, now m Pakistan A bnlliant
student and a gold medalhst, he graduated as Vedalankara from Gurukul Kangd1,
Hardwar, U.P., 1 1937 After graduation he taught the Vedas and Chemistry m the
same mstitution for some years, he was also the Hostel Supenntendent.

Although born ma Vaishya family, he was awarded the title 'Sharma' accordmg
to the custom ofGurukul for his sattwzc temperament.

When the Sn Aurobmdo Ashram Press was started m 1945, the Mother asked
Acharya Abhayadev of the Sn Aurobmdo Niketan (now the Sn Aurobindo Ashram,
Delhi Branch) to arrange for a Sansknt scholar. Thus Jagannath-j came to Pond1cherry
1n 1945.

He stayed here and worked m the Ashram Press for 25 years, proof-readmg as well
as translatmg Sn Aurobmndo's and the Mother's wntmgs mto Sanskrit and Hmdi He
also took Sansknt classes mn the Sn Aurobmdo International Centre of Education,
Pond1cherry

In 1970 he became the head of the Department of Sansknt at the Centre of
Education. The purpose was to give a concrete shape to the Mother's message on
Sansknt, grven on 11 November 1967.

Nohm Kanta Gupta once remarked: "I consider Jagannath's knowledge and
understandmg of Sn Aurobndo's wntmngs, as well as Indian Philosophy, the Vedas, the
Upamshads and the Sansknt language as bemg unsurpassed mn the Ashram. I doubt
whether there are many hke hmm mn Ind1a''

His works mclude the followmg commentanes and compilations from the Vedas:

Jyotsam Jyoth,
Bhargo Devasya Dhimah,
Kuntapasuktam

He also authored the followmg translations

Agnzmantramiilii (a part ofHymns to the Mystc Fre, Sr Aurobmdo),
Vedarahasyam (portions from The Secret of the Veda, Sri Aurobmndo),
Cmtaniisca Czdurmesiil:J, (Thoughts and Glimpses, Sn Aurobmndo),
Mahiibhagavatf Srfmiitii (The Mother, Sn Aurobmndo),
Dhyanaprarthan@piyisam (some Prayers and Medtatons of the Mother

SoIwould hke to have a simple Sansknt taught here, as simple as possible, but not ''simplified''simple by
gomg back to Its ongm all these sounds, the sounds that are the roots of the words which were formed afterwards I
don't know whether you have anyone here who could do that In fact, I don't know whether there 1s anyone m India who
could do 1t Sr Aurobmdo knew But someone who knows Sansknt can I don't know

we would need someone who knows 1t rather well Once I spoke to Jagannath He told me that he was prepanng
a s1mphfied grammar-I don't know what he has done-for a language that could be universal throughout the country I
don't know Perhaps, after all, Jagannath 1s the best (On Educatwn, CWM, Vol 12, pp 417-18)
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which were translated by Sn Aurobmndo mto English),
Kathiimaii1arf (Tales ofAll Tzmes, the Mother),
Satkathah (Stores from different sources retold mn smmple Sansknt).

He was the chief editor of Lokasamskrtam
He passed away on 14 January 1997, at 11.25 a.m., in the Ashram Nursing Home.

NARENDRA

VISIONS

The DIvmne-- What child 1s th1s,
Makmng and breaking hrs toys,
In an endless aeomc game,
Playmg out some mystery,

S1lent, alone?

Birth- Wakmg from a slumber deep
The adventurous spint

Gathers himself
And sets forth once more,

On hus journey
Into the green world below.

LIfe - Scattered waterdrops
In a vast green field
Shme hke pearls m the golden dawn
Then quietly disappear

Into the unknown.

Death - Beautiful and temble
The leopard stalks;
Shadowhke 1t follows hfe;
Suddenly it leaps-
Then drags its prey into the dark.

JYOTSNA MOHANTY



THE WAGER OF AMBROSIA
I. INTRODUCTION

IT 1s said that when the Sansknt version of Jnaneshwar's Amrtanubhava was shown to
Raman Maharsh1 he danced with JOY He would have gone mnto deep ecstasy had he
read mn Marath1 the Yogi-Poet's work on the Gita, commonly known as Jnaneshwar.
The composition is not exactly a commentary, but it takes the Gita only as a precious
occasion to create poetic magnificence mn yet another medrum Profound spmtual
philosophy and spmtual experiences are described m the language of a mystic and not
that of a metaphys1c1an Seven hundred shlokas of the scnpture have been rendered mnto
nine-thousand ow1s m a mood as 1f a whole aesthetic world were spread out for the
spurt's free and wide-ranging enjoyment In 1t the lummous dens1ty and dignity of
Sanskrit turns mto lyrical felicity of a new Prakntc dialect which 1s also revealingly
true to the warmth and meaning of the or1gmnal's substance With it arnves the dawn of
a new literature

An ow 1s a three-and-half line verse-unut with the first three lmnes rhyming with
one another and the last half makmg a bnef completing statement. There are generally
eight to ten syllables each lme and the whole presents a poetic argument mn a swift
and terse but vuvud fashion The terse and the swft mn these verses actually mean
composed definiteness and subtle suggestive many-sidedness of sense m which poetry
1s nether crammed nor allowed to disperse m a facile uncontrolled manner Though
pretty ornate, this poetry 1s highly reflective and throughout there 1s a spmtual
atmosphere. In its calm arnve mysterious sounds whose source is hidden m the depth of
silence that upholds everything. Though not qmte mantnc, the Word unmistakably
carries 1n 1ts gleaming contents what Sn Aurobmdo calls the overhead rhythm Its
beauty and charm are persuasive and the poet delights m piling simile upon s1mile to
make hrs pomnt. It 1s not 1frequent to see a dozen illustrations grven to elucidate a
smgle propos1t10n These illustrations abound m glimpses of nature, mn truths and facts
of l1fe, mn shades of human psychology as much as they touch upon aspects of Yog1c
disciplines Whle we may get an impress1on that Jnaneshwar has a leaning m thought
somewhat towards the Shankante Adwaita, 1t cannot be said that he considered the
world to be illusory The unborn and yet takmg birth and the act1onless and yet active m
his dynamismsuch 1s the drvmnty of the Supreme m thus world and 1t 1s mn rt that we
are enomned to live It mndeed 1s the true and great lberat1on, param mukt, mukt from
the littleness, from this ''transient and sorrowful'' existence

The composition of Jnaneshwar 1s mn the manner of a discourse m which the
speaker 1s explammg the Gita to a mixed audience; m the group there are also well
qualified and competent hsteners, though perhaps fewer mn number But the exhortat10n
transcends the immediate context and goes beyond the local-temporal to gather the
mfm1te. The method of discourse gives an easy happy fluency to the presentation, and
the sustamned audience 1s mndcatrve of 1ts success. Thus can happen only when the
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narrator 1s clear mn mind about the ideas and thoughts he 1s gomg to expound. Nowhere
1s there any hurry, nowhere does the mnsp1rat1on sag to rob poetry of 1ts charm There 1s
a Joyous awareness of truth and beauty entenng mto another enterpnse of aesthetic
expenence The essence of dehght, rasa, 1s everywhere In fact 1t 1s that which
weathered the seven centures with their stormy vicissitudes. The thirty-thousand
horsemen of Mal1k Kaffoor, Alauddmn Khulj's rapacious commander, had not yet
descended on the country m the Deccan and there was still the wise and noble kmg
Ramadevaraya reigning from Devagin to lend wisdom and nob1lty to lfe There was
peace and plenty mn the land. This prospenty and peace also encouraged artistic and
literary activates with the kmng himself as their high patron Jnaneshwar belongs to th1s
penod. It 1s to such a class of the elite that he 1s rec1ting the Gta recreated mn h1s
Marathi Eloquence and elegance of the poem bespeak well of 1t. Pr1or to this there was
hardly anythmg of value mn Marath1 and whatever httle was there was essentially
Sanskntic and metaphysical But Jnaneshwarz, the magnum opus of the Yogi-Poet,
gave birth to a new language, offenng to the creative spmt a new world ofdehght In 1t,
to use a phrase from the magnum opus itself, the meffable and the effable, Para and
Vaikhan, the supreme and the spoken tongues Jorn together, m 1t the secular and the
esotenc lose all essential distinction and there 1s only one smgle urge. Indeed, while the
Yogi-Poet prepared a lustrous body for the language, he also gave to 1t, more 1mpor
tantly, a gleammg soul even 1f more thoughtful and meditative than exuberant and
emotional. In an obvious reference to Jnaneshwar, Sn Aurobmdo speaks of him as the
''first Marathi poet at once a devotee, a Yogmn and a thinker.'' All the three elements,
with a stronger Intellectual elan, are characteristically present mn Jnaneshwar.

Jnaneshwar completed his work m 1290, at the age of fifteen It was mn the temple
of Mhalsa, m Newase, on the southern bank of the Pravara, that he discoursed on the
Gita for about three years The simple folk of the village would gather there regularly
and dnnk of the nectarme poetry as fresh as the water of the River The rapt crowd
consisted of young men and old men, women and children, and the expounder, while
unravellmg the mystenes of the scnpture, had to take them along with him But, then,
m the audience were also learned people and exceptional people, great souls, who
remamed spellbound as the honeyed words flowed from the lips of the young speaker
The water of the nver Pravara 1s famous for its sweetness and so too flowed this holy
sanctity m a broad crystallme stream, about to jomn the sacred Godavari It was for the
first time that people were heanng such words m thelf language, Marathi. Through 1t
directly the voice ofthe Lord reached the devotee-heart and 1t felt blessed. They did not
know Sansknt and until then they were depnved of this blessedness, but with Jna
neshwar a whole new world of devotional hfe opened out for them The first Marathi
poet combined 1n himself the lyncal mystucsm ofValmk and the spmrtual class1crsm
ofVyasa to bmld the foundation of a larger collective social order. The method of the
poet 1s reiterative, emphasising each 1dea or concept with the help of several examples
It does amount to a kmd ofpoetic fervour, but 1t 1s meant for the hsteners to understand
what 1s bemng presented. Explanatory-exhortatrve 1s the techmque which makes sure
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that the author is sure of what he is speakmg about The commentary therefore, instead
of becoming a darshana or metaphysical tract on abstruse systems, acqmres the status
and digmty of a literary creation which is revelatory mn 1ts knowledge and substance. In
fact, the author's title of the book 1s Bhavartha Deepika, ''The Purported Sense Illu
mmator' ', which offers fair freedom to elaborate upon the meanmg of the ongmal.
Thus the poetic work also becomes a spmtual gmde-book. Its mellifluence is hauntmg
and there is the sublimity of Himalayan altitudes, yet the narrator requests the
indulgence of the audience. Not that there 1s diffidence, but he 1s conscious that what he
1s trymng 1s something quite unusual which will be considered scandalous by the
traditionalists and the punsts. Soc1al humlatuon the famly-hs parents and with hum
his two brothers and one sister-had to suffer; maybe 1t 1s a thmg of the past now, but
such were the cruel realities of the time and Jnaneshwar had to face them as aspects of
the lifeless spmt However, we should also be far to the learned Brahmmns who
diligently preserved the Shastnc textual body for the benefit of the common kind. The
moment they recogmsed that Jnaneshwar was not an ordmary person but possessed
supernatural Yogc powers, they admitted that the documented scnptural stipulations
could not be applied to such highly evolved bemgs. Incidentally Sachidananda, who
was brought back to life by Jnaneshwar and who became later his devotee and d1sc1ple,
copied the verses as the composition proceeded. The poet acknowledges this debt m the
epilogue of the poem. Very little is known about the author and his works-as far as
h1stoncal details are concerned-and much has assumed the form of astoundmg
mediaeval myths.

The version of Jnaneshwan which we have at present was edited by Sant Eknath,
the sixteenth-century householder poet and devotee. In the course of the mtervenmg
three-hundred years Jnaneshwar had got greatly corrupted with misinterpretations and
mterpolations and the text had to be salvaged. There 1s a belief that Jnaneshwar himself,
mn h1s subtle form, told Eknath to undertake the work of prepanng an authentic text of
the on1gmnal. It 1s the authonty of thus cnt1cal edrton that we accept for all our relg1ous
philosoph1cal and literary references. However, we have no idea of the method the
bhakta adopted m carrymg out this research Yet the standard text 1s fairly dependable
and, more importantly, the spmtual contents are genume We can breathe 1n 1t and grow
mn 1t, as would a flame mn the tapas-force of a Yogi. That 1s a great gft indeed.

(To be contnued)

R y DESHPANDE



THE UNLIT LAMP
THE small kerosene lamp waited m one corner-forgotten. The fam1har hand had not
come to hght 1t as 1t did every mornmg. At a distance, a gas lamp burnt and the
devotees thronged to rt to lght their incense sticks The kerosene lamp's era was over.

It felt sad and tned m vam to console itself. Hasn't 1t served more than forty-five
years, passed long ago the retirement age? Why not make way for a new generation?
''The old order changeth y1eldmng place to new ''

But here in the Ashram, there 1s no ret1rement. One goes on servmg and servmg,
and gets the joy out of service, whuch mn 1ts turn gives more energy to serve' Nothing
can be more absurd than the thought of retlnng from Her Service.

During these past forty years and more, hasn't it seen the hand of a child hghtmg
the incense stack grow vivacious and youthful as time passed, and later become strong
and manly? The already strong hands became matured with years and it could feel the
ardent aspiration nsmg up, as the smoke from the mcense sticks. Then as time flowed
the hand became unsteady, shaky-the skm no more shmmg but crumpled and creased.
But that was only a physical mfirrruty W1thm, it could feel the spark, as tmy as the
hghted mcense-st1ck-head, grow and become ''hke a flame that burnt m Silence, hke a
perfume that nses straight upward without waverng''as 1f 1ts own 1mage being
reflected-steady m faith, devotion and service Then, one day, the all-farmhar hand
ceased to come forever In time 1t was replaced by other tremblmg hands.

Many a time 1t has heard the tinklmg of gold bangles, and recogmsed the shy face
of a new bnde, and has witnessed the bride and the bndegroom with hghted mcense
sticks m the1r folded hands praymg to the Mother. It felt their love for each other blend
1n one smgle love for the Mother and the fragrance carrymg It up, up to the Mother's
Room.

The new gas lamp has a bnght red round-bellied cylinder It 1s clean but not as
sleek as the old kerosene lamp. Well, the old lamp 1s sticky and black, but does not the
lotus bloom in filthy, dirty mud?

The gas lamp 1s too fnvolous-the kerosene lamp thought It flickers mcessantly.
Not sturdy hke my flame that nses straight, wnth one-pomnted am to serve. The old
lamp steaded the wavering hands But the new one makes them vacillate with 1t That's
not the way to serve. If 1t 1s not steady itself, in its service, how could 1t make others
steady?

A few days later 1t was shifted to one corner of the room The sadness was
replaced by thoughtful words· "They also serve who only stand and wait."

Then a day dawned when 1t was brought out and hghted. The new lamp stood
nearby unht-the gas bemg exhausted The old kerosene lamp bnghtened up. The
devotees surrounded 1t as before The Darshan Day was approachmg. It met again all
those famlar hands, and more new hands, and then mn the evenmg the utter Joy 1n a
child's v01ce rent the air "Ma, look' the kerosene lamp 1s back. Everythmg here 1s as 1t
was last year, when we had come, except for the new lamp The old one 1s now back. I
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recogmse everythmg. I am so happy "
The lamp glowed with Joy. It could feel the spark mn the child's heart

Unconsciously the spark would grow without the child knowmg 1t Maybe years later
one day, when he would be resting "mn vacant or m pensive mood'', the hidden flame
would shme and a hundred hghted mcense-stick-heads dance before his mner eye, hke
fireflies mn a fairyland, and for a moment awaken hmm to his chldhood days That
fleetmg remembrance perhaps would be instrumental for a dec1s1ve turn from his busy
hectic hfe m a new direction-the enlightened path.

A look, a turn decides our 1ll-posed fate.

Next day agam 1t was back to one corner of the room An mner reflect10n made 1t
wise enough not to be depressed or gloomy-gloom and depress1on bemg the devil's
mstruments with sadness as the most handy tool Slowly the spark of wisdom grew mto
an mner flame. It dissipated the darkness of depress1on and gloom. Its mner spmt was
the mexhaustible fuel Its benevolence was the sustammg oxygen Its all-compoundmg
aspiration was its undymg compamon The "Alone" was its lonely strength-

In moments when the mner lamps are ht
And the hfe's chenshed guests are left outside,
Our spmt sits alone and speaks to its gulfs.1

KRISHNA CHAKRAVART!

1 Savztn, Cent Ed, Vol 28, p 47
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SRI AUROBINDO-THE SOUL OF INDIA
(ContmuedJrom the issue ofFebruary 1997)

How did Sri Aurobmdo discover the "Secret of the Veda"?
Sn Aurobmdo took up the Veda in the onginal with a double mterest: partly to

we1gh 1ts value as prehistory, but chiefly to get at the heart of its meaning. And what
were the results of this close and sustamed mqmry? Sn Aurobindo wrote: " ... 1t seems
to me advisable to explam the genesis of the theory mn my own mind so that the reader
may the better understand the lme I have taken or, if he chooses, check my pre
possessions or personal preferences which may have influenced or limited the right
application of reasonmg to this difficult problem. Like the majority of educated Indians
I had passively accepted without examination, before myself reading the Veda, the
conclusions of European Scholarship both as to the religious and as to the historical and
ethical sense of the ancient hymns. In consequence, following again the ordinary hne
taken by modernised Hindu opinion, I regarded the Upanishads as the most ancient
source of Indian thought and relig10n, the true Veda, the first Book of Knowledge ...."

"My first contact with Vedic thought came mdirectly while pursumg certain lines
of self-development m the way of Indian Yoga, which, without my knowing it, were
spontaneously convergmg towards the ancient and now unfrequented paths followed by
our forefathers. At this time there began to anse in my mmd an arrangement of
symbolic names attached to certam psychologxcal experiences which had begun to
regulanse themselves, and among them there came the figures of three female energies,
Ila, Saraswat1, Sarama. representmg severally three out of the four faculties of the
Intuitive reason,revelation, inspiration and mnturt1on. Two of these names were not
well known to me as names of Vedic goddesses, but were connected rather with the
current Hmndu rel1g1on or with old Puranic legend, Saraswati, goddess of learning and
Ila, mother of the Lunar dynasty. But Sarama was famihar enough. I was unable,
however, to establish any connection between the figure that rose in my mmd and the
Vedic hound of heaven, who was associated 1n my memory with Argive Helen and
represented only an image of the physical Dawn entering in its pursuit of the vanished
herds ofLight into the cave of the Powers ofdarkness. When once the clue is found, the
clue of the phys1cal Light imaging the subjective, it is easy to see that the hound of
heaven may be the intuition entenng mto the dark caverns of the subconscious mind to
prepare the delivery and outflashmg of the bright illuminations of knowledge which
have there been impnsoned."2

•• .I took up the Veda in the original, though without any intention of a close or
senous study. It did not take long to see that the Vedic indication of a racial division
between Aryans and Dasyus and the identification of the latter with the mdigenous
Indians were of a far fl1ms1er character than I had supposed. But far more interesting to
me was the discovery of a considerable body of profound psychological thought and
expenence lying neglected m these ancient hymns.''3
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'I was helped mn arrvmng at this result by my fortunate ignorance of the
commentary of Sayana For I was left free to attnbute the1r natural psychological
s1gnif1cance to many ordmary and current words of the Veda, such as dhi, thought or
understandmg, manas, mmnd, mat, thought, feelmg of mental state, manf~ii, mtellect,
rtam, truth; to give the1r exact shades of sense to kav, seer, manisi, thinker, vpra
vpasct, enlightened mn mind, and a number of s1mlar words and to hazard a
psychological sense, justified by more extensve study, for words hke daksa which for
Sayana means strength and .fravas which he renders as wealth, food or fame. The
psychological theory of the Veda rests upon our nght to concede thelf mutual
significance to these vocables

''Sayana grves to the words dhi, rtam, etc., very vanable s1gmficance. /jtam,
which 1s almost the key-word of any psychological or spritual interpretation, 1s ren
dered by hnn sometimes as 'truth', more often 'sacnf1ce', occasionally m the sense of
water. The psychological mterpretation gives 1t mvanably the sense ofTruth. Dhf 1s ren
dered by Sayana vanously 'thought', 'prayer', 'actton', 'food', etc The psychological
mterpretat1on gives 1t consistently the sense of thought or understandmg. And so with
the other fixed terms of Veda. Moreover, Sayana's tendency, 1s to obhterate all fine
shades and d1stmct10ns between words and to give them their vaguest general
s1gnficance.''+

Sn Aurobmdo saw the hnk between the Veda and the Upamshad on the one hand,
and on the other between the Vedic world of dynamic symbohsm and his own mner
world of aspiration and spiritual effort

In the long past, the R1shis had no doubt seized the whole sense of the Veda but
this sense has survived, not as a coherent or mtegral whole, but either as a ''congenes
of forms'' mn the Brahmanas or as scattered Illummat1ons m the Upamshads without any
systematic correlation.

''The Brahmanas labour to fix and preserve the mmnutae of the Vedic ceremony ..
The R1sh1s of the Upamshads ... used the text of the ancient mantras as a prop or an
authonty for their own mtmt1ons and percept10ns, or else the Vedic Word was a seed of
thought and vus1on by which they recovered the truths mn new forms What they found,
they expressed m other terms more mtelhg1ble to the age mn which they lived ""s

Sn Aurobmdo wrote mn h1s book, The Secret of the Veda,
"As the Veda had passed from the sage to the pnest, so now 1t began to pass from

the hands of the pnest mto the hands of the scholar. And mn their keeping 1t suffered the
last mutilation of its sense and the last dmmmnuton of its true dignity and sanctity.''6

The commentators, the annotators, the grammanans, the rhetoncians Jorn, as It
were, to create a world of confuston Far from gettmg an access to the sanctum we get
lost m wandenng mazes. That 1s why we have been depnved of gettmg the firsthand
knowledge of the Vedas. The commentators may be at most helpers. But 1f we attach
too much importance to thelf commentanes, It will mnevutably turn them mnto an
obstacle. First, 1t 1s of paramount importance to know the central idea of the Vedas, the
viewpoint of the RIshs. The help of the commentatons and the annotations may be
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necessary later on when we go mto details. Needless to say that if we get mto the bitter
controversies of commentators, we are sure to be badly confused

Sr Aurobmndo lucidly describes hus views about the pre-hustonc Indan scholars
Accordmg to him, 1t is untrue that the attempts ".. begmnmg from the pre-Chnstian
centunes, have been altogether a record of loss. Rather it is to the scrupulous diligence
and conservative tradition of the Pandits that we owe the preservation of Veda at all
after its secret had been lost and the hymns themselves had ceased m practice to be a
hve Scnpture And even for the recovery of the lost secret the two millenniums of
scholastic orthodoxy have left us some mvaluable aids, a text determmed scrupulously
to its very accentuat10n, the important lexicon of Yaska and Sayana's great commen
tary which m spite of its many and often startling imperfections remams still for the
scholar an mdispensable first step towards the formation of a sound Vedic leammg "7

(To be continued)
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I GAVE TO HER AS OFFERING...

I GAVE to Her as offenng
A body full of pam.
She kept it with Her for a while
And gave 1t back again.
Then when I looked at 1t I felt
That somethmg m its substance dwelt
Which mnly flowered and famntly smelt
As new earth after ram!

I gave to Her as offermg
A soul that had grown mute
Dim-trampled day and month and year
Beneath Time· s heavy foot;
Tendmg each httle hole and crack,
She blessed my soul and gave it back.
And now upon my traveller's track
It soundeth hke a flute.

I gave to Her as offering
A spmt sad and dry,
Upon Her palm of peace She placed
Its cup and held tt high.
She cherished 1t with love and care
And out of 1t wrought Beauty rare;
And now 1t dwells wherever there
Is colour m the sky!

I gave to Her as offenng
A being spent and old,
Which at red market-squares of pamn
So often had been sold:
She took 1t gladly and recast
Its shadow-image of the past,
And now it has become at last
A deathless dream of gold

I gave to Her as offenng
A heart that had grown dull
Wtth many years of suffenng
And years of deadly lull,
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I GAVE TO HER AS OFFERING

Since it had travelled league on league
Of storms and sorrow and fatgue;
But now agam through Her Intrigue,
It1s God's merry gull 1

I gave to Her as offermg
A hfe of shattered hope
Haunted by p01son cups and threats,
A neighbour to the rope.
My lfe, whose progress seemed to bar
At every step the Dream afar
Acceptmg 1t She changed each star
That hurt its horoscope!

And now you see I fear no more
Menace of smn or stnfe,
Nor all the mllon sufferngs
With which the world 1s rfe,
For I have nothmg left of mme
Smee all thmgs offered at Her Shnne,
Come back divine from the DIvmne,
Body and soul and life 1
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6 June 1934

HEAVE THE HAMMER
THERE'S so much to shatter, stnke hard, 0 my arm 1

To break, to batter, heave thy hammer'
Innumerable layers ofmert eroded ages
Shroud man's mmd and heart and acts,
Pound there thy blows, pound and agam pound

The earth may quake, the quarters qmver,
The hollow heavens may shake and shiver,
Let every smgle heart be burnt mn fear,
The umverse itselfmay rock and drown,
Sledge-hammer, 0 arm, the creation stun 1

Crack all these aeons ofcrusted coatmgs'
Tear all the nether worlds'
Buned m the earth's cavern heart,
A colossal mass ofdormant hght,
By a dreadful snort expelled, let shme
In sunny splendour and cheerful re1gn

Rend and rupture all the old,
All the sundered, melt and mould,

Hut, beat, flatten and forge newest, choicest forms,
Keep stnkmg, 0 arm, keep w1eldmg the sledge,
With constant shocks the world reshape

SUNDARAM

(Translated from the ongmnal 1n Gujarati, Vasudha, p 67, by Dhanavant )
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THE GIFT OF THE MUSES
LET us begmn our song with the Heh1con1an Muses
who dwell mn great and most holy Mount Helicon,
and dance with delicate feet round the dark sprmg
and the altar of the most powerful son ofCronos
It was they who once taught Hes10d how to smg beautifully,
as he was shepherdmg his lambs under most holy Hehcon.
These words the goddesses first told me,
the Muses ofOlympus, daughters of aeg1s-beanng Zeus:

''You shepherds, who live mn the fields, evl,
disgraceful creatures, mere belhes. we know
how to tell many hes, as though they were true,
but we know, when we wish, how to speak the truth"

So spake the ready-v01ced daughters ofgreat Zeus,
and they cut a staff and gave 1t to me, a branch
ofbloommg laurel, a thmg to marvel at And they
breathed mto me a goodly voice that I should celebrate
the thmgs to come and the thmgs of the past, and
ordered me to smg of the race of the blessed gods
that hve for ever always to celebrate them at the
begmmng and at the end.

HESIOD

(From The Pengumn Book ofGreek Verse, edited by Constantine A Trypam1s)
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A HOMELESS TRAVELLER
I AM alone
Gathenng pebbles
On the sandy beach
Of the boundless sea

And I am lost
Amidst the wild winds
Of the limitless space

I fly
From bough to bough
OfTime.

I run
From dale to dale
Of des1re.

I am tred.

The eastern sky 1s getting golden
The sun 1s about to nse

Here is wa1tmg a homeless traveller
To have a sun-bath
On the other shore
Of the earth.

SURYAKANTI MOHANTY
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12 10 1958

THY WORD
FROM the crags of the sun descends the bird

With a diamond word
Breakmg the dmn of time with its sweep

Sublime, unheard.

Like a flash of gnostic ray its leap
In the flood from the steep

Unreachable honzons of dehght
Breakmg earth's sleep

With quuck voiceless pass1on ofmght
The cascade of hght

Revealmg secrecies far unfound
From God's pure henght.

Thy word becomes the hidden sound,
Echo unbound

From the sovereign mnfin1te
Midday-crowned

(From the late poet's unpublished d1anes.)
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IN GRATITUDE, WITH LOVE
MOTHER, oh Mother, what you've done

forme
I'll always be grateful to you Just

to be

You've shaped me and moulded me and
filled me with hght.

I've learned from you, Mother, to do
everythmg nght

You are all that I want and I' 11 love
you forever

We are hoked by a cord that no one
can sever

The wisdom and power and strength
that you grve

Are gfts from you, Mother, whch help
us to lve

Your work and perfection are our
ultimate goals,

But your love for us, Mother, will
remam m our souls,

MARY (ANGEL) FINN

(Wntten for the Mother's Birthday)
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THE INDIAN VISION OF HUMAN DEVELOPMENT
CHATURVARNA AND NATION-BUILDING

IN our modern age, the development pohc1es of a nation are based on mental dogmas
hke socialism, cap1tahsm, etc But the Indian approach to development 1s not based on
frxed mental 1deas, 1t 1s based on a comprehensive vus1on of Dharma, the mnherent and
natural Laws of Life and human nature The Indian philosophy of development 1s
founded not on the outer laws of economics or sociology or the ecology of physical
Nature but on the inner laws of the psychology of human nature. And the focal point of
the development strategy 1s not "soc10-econom1c development" but "human-resource
development'' The onginal pnnc1ples of Chaturvarna can provide such a psycho
log1cal and human1st1c bas1s for natonal development Sn Aurobmndo explains the
Indian v1s1on of nat10nal development based on the pnnc1ples of Chaturvarna:

''There 1s no national life perfect or sound without the caturvan:zya. The hfe of
the nat10n must contain within itself the hfe of the Brahmmn,spirituality, knowledge,
learning, high and pure ethical asp1rat10n and endeavour; the hfe of the Kshatnya,
manhood and strength, moral and physical, the love of battle, the th1rst for glory, the
sense of honour, chivalry, self-devotion, generosity, grandeur of soul, the hfe of the
Vaishya,-trade, industry, thnft, prospenty, benevolence, philanthropy, the hfe of the
Shudra,-honesty, s1mplcity, labour, relgous and quiet service to the naton even in
the humblest position and the most ins1gnif1cant kind of work.'' 1 ''It 1s only when these
four great departments of human act1v1ty are all in robust and flounshing condition that
the nat10n 1s sound and great." 2

We must remember here that in the above passage Sn Aurobindo 1s explaining
some of the basic pnnc1ples of national development from a human development
perspective using the Indian terminology and 1t has nothing to do with caste. Words like
Brahmana, Kshatnya, etc are used in the sense of the onginal Indian conception-that
1s, refernng to the four types of human personalities-and not in the sense of birth and
heredity

The thinkers of ancient Inda concerved an 1deal society as the one in which the
Brahmana who stands for rel1gon, science, scholarship and hgher morality provides
the thought-power, ideals and values to the society and forms its higher thinking
sections and shapes its culture, the Kshatnya who stands for war, politics and
administration provides the will-power, dnving force, and the enforcing authonty and
forms its ruhng, warr1or, polcmng, administratve class; the Vanshya who stands for
trades, professions and industries, provides the organ1smng, co-ordinating and harmo
n1smng force and forms the economic, commercial, techn1cal and profess1onal class of
the society, and the Shudra who stands for work and service forms the working-class.

This Indian 1deal 1s revealed in the Purusha Sukta of the Veda in a stnkmng mmage,
which conceives human society as a lvmng organ1c bemng with the four orders 1maged as
the organic parts of his body-the Brahmana as his Mouth, the Kshatnya as his Arms,
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the Vaushya as hs Thghs, and the Shudra as hs Feet.
Let us look deeply and closely at the meanmg and s1gnficance of this ancient

Indian image of the human society The Brahmana accordmg to the Purusha-Sukta 1s
the Mouth of the Purusha symbohsmg the Word of Knowledge, the Brahmana 1s the
seer, prophet, sage and thmker who provides the creative vision, thought and ideals and
values for the progress1ve evolution of society The society wIll smk into darkness and
1nert1a 1f there 1s not the constant mflux of hght mto Its fabnc by the Brahmanas. But 1t
1s not enough for the society to be 1llummed with great ideas by the Brahmanas, the
effectuatmg power, strength, and energy of the Kshatnya are needed to dnve the idea
mnto the social structure; so the Kshatnya 1s imaged as the arms of the Purusha
symbohsmg dynamic energy Then the Vmshya 1s conceived as the thighs of the
Purusha The thugh 1s the middle portion and the balancmg hmb of the human body and
symbohses the harmomsmg force mn Man and Nature The natural temperament of the
Va1shya 1s that ofmutuality and harmony, his mherent capacity 1s a keen mntuutuon into
the rhythms of the umversal vital force which expresses itself m society as a rhythmic
movement of mutual interchange of phys1cal and vital energies and utlutes among
human bemgs. Is this not the essential basis of the economic, social and commercial hfe
ofman? Ths 1s the reason why the Va1shya 1s considered as the nght person to orgamse
the economic and commercial hfe of the society And, fmally, the Shudra who 1s
imaged as the feet of the Purusha-feet symbohsmg a firm anchorage and stab1hty m
the matenal foundation and vmble mobility and progress Brahmanas may provide the
creative ideas, Kshatnyas may provide the arvmng energy and will to these ideas and
the Vaashyas may provide the orgamsmg rhythm and harmony, but these ideas cannot
take a vs1ble maternal form mn society without the Shudras' patient labour, dedicated
service and nunute skill m the details of execution Can there be a more hohst1c,
organ1c and human1st1c vs1on of soc1ety?

Thus mn thus Ind1an vs1on of society the four orders of the society are viewed as the
expression of the four fundamental types and powers of the human soul and nature m
the collective hfe of Man, forming the four lmbs of the social body of the Universal
Man, V1rat Purusha. They can also be viewed as four d1stmct and fundamental social
energies or the four forces, modes or aspects of the mdrvs1ble energies of the human
social orgamsm They are, m fact, four mnseparable functions of all human hfe and
endeavour For our hfe itself 1s at once the mnquury after truth and knowledge of the
Brahmana, the struggle for control and mastery over the self and the environment ofthe
Kshatr1ya, the constant production and mutual adaptation and harmomsation with
others and with hfe of the Vaushya, and the sacnfice and service of the Shudra.

This means that a lack of health m any one of these organs or energies or
disharmony or conflict between them can adversely affect the whole ofhuman society,
sound health of each and a harmonious mnteractuon among them 1s 1dispensable for
smooth progress m society. A clear exammation of the practical conditions of these
social energies, the extent of harmony between them, and the nature of their mteract1on
wIll gve a farly relable measure of the soc1al condnton of a society or of humamty 1n
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any particular phase or cycle of evolution For the social and political thmker, analyst
and researcher, the Indian scheme ofChaturvarna provides a useful conceptual basis for
thmkmg, analysis and research; 1t helps to identify the relative strengths and
weaknesses of the vanous sectors of the society and the nature of their relation and
suggests smtable remedial measures for the policy-makers.

One of the log1cal consequences of thus Ind1an vs1on ofdevelopment 1s that, 1f the
human society 1s a lvmng organc whole. then a ''competitive strategy'' based on the
competitrve self-mnterests, nghts and prv1leges of mndrv1dual and collective egos cannot
lead to any lastmg or sustamable harmony or progress The nght path for the further
evolution of society must be based on a untrve and complementmg strategy with an
emphasis on the respons1blty and contrbut1on of each mdrvdual and collectivity to
the common good ofall

The ongmal mtentlon of the Indian social order was to create an ideal condition
for realising ''equalised and harmonised dstrbuton of functions, each part of the
commumty ex1stmg for the good of all and not strugglmg for its own separate mterests
whuch wall grve humanity as a whole the necessary cond1tons mn which 1t can turn 1ts
best energies to 1ts higher development.'' This w1ll mmnmmse the wastage of the
precious time and creative energy ofhuman bemngs mn stnfe or mn the over-mdulgence of
phys1cal and vital enjoyment and help mn rarsmng humanty beyond the ''excessive stress
on the economic adJustments which are the means, and teachmg them to fix thelf eyes
constantly and clearly on the moral, intellectual and spmtual perfection of mankmd
which 1s the end.""+

We must note here that this Indian conception 1s not merely co-operative but
orgamc It ts based on the "systemic" view that the whole ts more than the sum of its
parts and each part 1s nothmng but the entire orgamc whole itself performmg a umque
function For example, the Brahmana function or system of the society 1s not a ''part''
or "sub-system" of the ''soc1al system''. but the whole of the orgamc social bemg
domg the thmkmg funct10n. This 1s so with every sect10n of the society. In an organ1c
system the parts of the whole not merely co-operate but work m a state of spontaneous,
mterdependent and complementmg harmony with other parts (and the whole) and the
total creatrve contnbut1on ofthe whole. both m terms ofquality and quantity. works out
to more than the sum total of the contnbutons of each part. Interestmgly some of the
latest developments m the Western management thought are movmg towards this
ancient Indian v1s1on. The new crop of busmess thmkers are becoming mcreasingly
aware of the ''mountmg evidence that rehance solely on competition as a mode of
relationship 1s destructive"' and are searchmg for an alternative mode of relationship
The concept of' 'co-creation·' 1s emergmg as the new way ofdomg busmess. An article
on this new concept ma latest book published by the World Busmess Academy says

'There 1s a fine hne between co-operation and co-creation Co-operation can
generate some form of creativity. But 1t appears that m co-operation creativity 1s wIthmn
ng1d boundanes, while with co-creation the boundanes are open As Don Yates pomted
out, co-operation 1s forces operating m parallel; co-creat1on 1s forces fusmg together
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Another way of saying it is that co-creation 1s synergistic The whole is greater than the
sum of the parts, 1 +1=3.... co-creation combines the best of compet1t10n and co
operation with a balance between goal and process onentat10n. In some sense co
creation seems to be the necessary mode of relating mn the emerging paradigm, just as
compettt10n seems to be the fundamental assumpt1on of the old paradigm ''6

Thus the Indian social philosophy beheves neither in the competitive struggle of
cap1talsm nor in the "class struggle' ofMarxism as the nght way to the progress and
well-being of the society A balanced, harmomous and mutually supportive or "co
creative" progress of all the four organs of the society-Culture shaped by the
Brahmana, Polity led by the Kshatnya, Economy managed by the Vaishya and Labour
force constituted by the Shudra-is the Indian way to social development, well-being,
harmony and progress

(To be contmued)

M s SRINIVASAN

References

1 Karmayogm, SABCL, Vol 2, pp 11-12
2 Ibd,p 12
3 BandeMataram SABCL, Vol I, p 538
4 Ibd,p 539
5 Competton, Co-opeaton and Co-eaton Insghts from the World Busmess Aadem, artucle by Cyntha

Joba, Herman Bryant, Maynard and Michael Ray m New Paradigm mn Busmess (World Business Academy), p 52
6 Ibd,p 55

LIGHTS FROM NOLINI KANTA GUPTA
The Best from the 8 Volumes of His English Collected Works

Compiled & Edtted by Shyam Kuman

Pnce Rs 90/-

Avalable (also by post) from
SABDA, Sri Aurobindo Ashram, Pondicherry 605 002, India



PHYSICS OR PHILOSOPHY?
WHAT 1s the world that we see really hike Is 1t mental. 1s 1t materal7 Th1s 1s a question,
we know, phtlosophers are fam1har with, and they have answered and are still
answenng, each m his own way, takmg up one side or other of the antmomy There 1s
nothmg new or uncommon m that The extraordmary novelty comes m when we see
today even scientists forced to tackle the problem, give an answer to1t..

Physical Science m the nmeteenth century did mdeed develop or presuppose a
philosophy of its own; t had, that 1s to say, a defimte outlook on the fundamental
quahty of thmgs and the nature of the umverse . The view was. matenahsttc and
determmn1st1c .

The scientific view of things thus discovered or affirmed certain universal and
immutable facts-ax10mat1c truths-which were called constants of Nature. These
were the very bas1c foundations upon which the whole edifice of scientific knowledge
was erected. The chief among them were: (1) conservation of matter, (2) conservation
of energy, (3) unformuty of nature and (4) the cham of causahty and contmmty. Above
all, there was the fundamental implication of an mdependent-an absolute-time and
space m which all thmgs existed and moved and had their bemg.

The whole busmess of expenmental science was Just to fmd the absolutes of
Nature, that 1s to say, facts and laws govemmg facts that do not depend for their
existence upon anythmg but themselves ..

Now, the constants or absolutes, which were the bedrock of Modem Science, were
gradually found to be rather shaky-very mconstant and relative.... We fmd not the
exact measures of thmgs, but only the probable measures. Indeed, not f1x1ty and
accuracy, but probab1hty has become the central theme of modem physical calcula
t1on ...

In radioactive substances, for example, there 1s no ground or data from which one
can determme which particle will go off or not, whether 1t will go off the next moment
or wart for a mllon years. It 1s mere chance that seems to re1gn here In rad1at1on too,
there 1s no formula, and no formula can be framed for determmmg the course of a
photon m relat10n to a half-reflectmg surface, whether 1t will pass through or be
reflected In thus field of mnfinutesmmals what we know 1s the total behaviour of an
assemblage of particles, and the laws of nature are only laws of average computation
Statistics has ousted the more exact and ngid anthmetics. And statistics, we know, 1s a
precarious science: the knowledge 1t grves 1s contingent, contingent upon the particular
way of arrangmg and class1fymg the data. However, the certamnty of classical
mechamstlc knowledge 1s gone, gone too the prmc1ple of umform1ty of nature.

The second element brought 1nto the indeterminacy picture 1s the restoration of
''subject'' to its honoured or even more than the honoured place 1t had m the Mediaeval
Ages, and from which 1t was pulled down by young arrogant Science. A fundamental
quest1on 1s now raised mn the very methodology of the scientfc apparatus. For Science,
needless to say, 1s first and foremost observation Now 1t 1s observed that the very fact
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of observation affects and changes the observed fact .. The trouble 1s, as the popular
Indian saymng goes, the very amulet that 1s to exorcise the ghost 1s possessed by the
ghost itself.

So the scientists of today are wakmg up to this d1sconcertmg fact And some have
put the question very boldly and frankly: do not all laws of Nature contam this ongmal
sm of the observer's mterference, mdeed may not the laws be nothmg else but that?
Thus Science has landed mto the very heart-the bog and quagmire, 1f you hkeof
abstruse metaphysics. Eddmgton says, there 1s no other go for Science today but to
admit and declare that its scheme and pattern of thmgs, as descnbed by what 1s called
laws of Nature, 1s only a mental construct of the Scientist The ''wonderful'
d1scovenes are nothmg but Jugglery and legerdemam of the mmd-what it puts out of
itself unconsc10usly mto the outside world, 1t recovers again and 1s astonished at the
miracle. A scentfic law 1s a pure deduct1on from the mmnd's own d1spos1t1on.
Eddmgton goes so far as to say that 1f a scentst 1s sufficiently mtrospective he can
trace out from w1thm his bram each and every law of Nature which he took so much
pams to fish out from Nature by observation and expenment. Eddmgton gives an
analogy to explamn the nature of scientific law and scientific discovery. Suppose you
have a fishng net of a particular s1ze and with interstices of a particular dmmens1on; you
throw 1t mto the sea and pull 1t out with fishes mn 1t Now you count and assort the
fishes, and accordmg to the data thus obtamed, you declare that the ent1re sea consists
of so many vaneties of fish and such sizes The only error 1s that you could not take mto
account the smaller fishes that escaped through the mterst1ces and the bigger ones that
dud not at all fall mnto the net. Scientific stat1st1cs 1s somethmng of thus kind. Our mmnd is
the net, and the pattern of Nature 1s determmed by the mnd's own pattern

~ Eddmgton gives us absolutely no hope for any knowledge of an obJect,ve world
apart from the objectification of mmnd's own constructs. Thus 1s a position whch a
sc1entust, qua scientist, finds 1t difficult to mamntamn. Remedies and loopholes have been
suggested with what result we shall presently see.

Emstem's was, perhaps, the most radical and revolutionary solution ever pro
posed. Indeed, It meant the reversal of the whole scientific outlook, but something of
the kand was an mmperatrve need in order to save Science from mncons1stenc1es that
seemed to be mherent m 1t The scientific outlook was vitiated, Emstem said, because
we started from wrong premises; two assumpt10ns mainly were responsible for the
bankruptcy which befell latter-day Science. F1rst, it was assumed that a push and
pull-a force (a grav1tat10nal or, more generally, a causal force) existed and that acted
upon isolated and mdependent particles strewn about; and secondly, they were strewn
about in an mdependently ex1stmg time and an mdependently ex1stmg space. Thus a
sc1ent1f1c law became a sheer mathematical formula; 1t was no longer an obJective law
that governed the behav10ur of thmgs, but merely a mental rule or mnemomcs to stnng
together as many diverse thmgs as possible in order to be able to memonse them easily.

Again, the generalised law of relativity .. that sought to replace the laws of
gravitation did away also with the concepts of force and causality; 1t stated that things
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moved not because they were pulled or pushed but because they followed the natural
curve of space (they descnbe geodesics, i.e, move in the line of least distance) . All
this means to say that the pattern of the umverse is absolutely geometncal and science
in the end resolves 1tself mnto geometry· the laws of Nature are nothing but theorems or
corollanes deduced and deducible from a few initial postulates. Once again, on this line
of enqmry the umverse 1s dssolved into abstract and psychological factors.

Apart from the standpomt of theoretical physics developed by Einstein, the more
practical aspect as brought out in Wave Mechamcs leads us into no less an abstract and
theoretcal domamn. The Newton1an partcle picture, 1t 1s true, has been mamntamned mn
the first phase of modern phys1cs which specialised mn what 1s called Quantum
Mechamcs But waves or particles-although the questions as to their relative validity
and venty still remains open-do not make much difference in the fundamental
outlook. For mn erther view, the mndvdual unut 1s beyond the ken of the scent1st....

So 1t 1s frankly admitted that what Science grves 1s not a faithful description of
actuality, not a representation of matenal existence, but certain conventions or
convement signs to put together, to make a mental picture of our sensations and
expenences That does not give any clue to what the obJective reahty may or may not
be hke Scientific laws are mental rules imposed upon Nature. It may be asked why
does Nature yield to such imposition? There must be then some sort of parallelism or
commensurablty between Nature and the observing Mind, between the pattern of
Nature and the Mind's scheme or rephca of it If we successfully read into Nature
things of the Mmd, that means that there must be something very common between the
two MInd's readings are not mere figments, hanging m the ar; for they are justified by
their applicability, by their factual translation. This is arguing in a circle, a thorough
going mentalist hke Eddington would say. What are facts? What 1s hfe? Anything more
than what the senses and the mind have bmlt up for us?

Jeans himself is on the horns of a dilemma I Bemg a ~cientist and not pnmanly a
mathematician hke Eddington, he cannot very well acquiesce m the hqudation of the
material world, nor can he refute successfully the facts and arguments that Science
itself has brought forward in favour of mentalsm. He wishes to keep the question open
for further light and surer grounds In the meanwhile, however, he is reconciled to a
modified form of mentahsm ...

But Jeans's position is remarkable and very sigmficant in one respect. When
cornered in the process of argument, feeling that the world is mexorably demateriahsed
and mentalsed, he suggests an 1ssue whch 1s natural to a phlosopher, a mystic
philosopher alone.

\Vhen Vve view ourselves in space and time, our consciousnesses are obviously the
separate mndrvduals of a particle-picture, but when we pass beyond space and
time, they may perhaps form ingredients of a single continuous stream of life As
1t 1s with hght and electrcty, so rt may be with life, the phenomena may be
mndrv1duals carrying on separate existence 1n space and time, while mn the deeper
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reahty beyond space and time we may all be members of one body In bnef,
modem physics 1s not altogether antagonist1c to an objective 1dealsm hke that of
Hegel 2

A la bonne heure1 That runs close to Upamshad1c knowledge. It means that the
world 1s objectiveat 1s not the figment of an mndrv1dual observer, but 1t is not mater1al
either, 1t 1s consciousness in vbrat1on....

Jeans 1s not alone to have such a revolutionary and unorthodox view. He seems to
take courage from Dirac also. Dirac too cannot admit an annihilation of the material
world. His proposal to save and salvage 1t follows a parallel hne. He says that the world
presented or pictured by phys1cal science may not be and 1s not the actual world, but 1t
posits a substratum of reahty to which 1t conforms, the pattern presented by subjective
laws is so composed because of pressure, an impact from an analogous substratum.
There is no chamn of causal relation m the pattern itself, the relation of causahty 1s
between the substratum reahty and the pattern that 1t bodies forth. Here agam we fmd
ourselves at the end of phys1cal mnquury drvng straight mto tenuous spaces of spmtual
metaphysics We have one more example of how a modern phys1c1st is metamorphosed
mto a mystic. What Dirac says 1s tantamount to the very well-known spmtual
expenence that the world as 1t appears to us is a vesture or symbol of an mner order of
reality out of which 1t has been broadcast-sa paryagiit-and the true causes of thmgs
are not on the surface, the so-called antecedents, but behind m the subtler world called
therefore the causal world, karanajagat.

Even Eddmgton 1s not so absurd or 1mposs1ble as 1t may seem to some. He says, as
we have seen, that all so-called laws of Nature can be discovered from wnthmn the mmnd
1tself, can be deduced logically from psychologically gven prem1ses: no emp1r1cal
observation or objective expenmentation 1s necessary to arnve at them· they are found
a prwn m the subject. Now, mystic expenence always lays stress on extra-sensory
knowledge: 1t declares that such a knowledge 1s not only possible, but that this alone 1s
the right and correct knowledge...

That seems to be the burden, the underlymg preoccupation of modem physical
science: 1t has been forced to grope towards some kmd of mystic perception; at least, it
has been put mto a frame of mind, due to the crumbling of the very fundamentals of the
past structure, which 1s less obstructive to other sources and spheres and ways of
knowledge. Certamly, we must admit that we have moved very far from Laplace when
we hear today a hard-boiled rationalist like De Broglie declare·

The 1deahsat1ons more or less schematic that our mmd bmlds up are capable of
representmg certam facets of thmgs, but they have mherent hm1tat1ons and cannot
contam w1thm their frames all the nchness of the reahty. 1

The difficulty that modern Science encounters 1s not, however, at all a difficulty: it
may be so to the philosopher, but not to the mystic,-the difficulty, that is to say, of
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pos1ting a real objective world when all that we know or seize of it seems to be our own
mental constructions that we impose upon it Science has come to such a pass that it can
do no more that take an obJective world on trust..

NOLINI KANTA GUPTA

(Abstracted from Nolmnu Kanta Gupta's Collected Works, Vol 1, pp 310-320)
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LEIBNIZ

(Talk delvered n the Calcutta Mathematical Society on 11 September 1996
zn a Semmar on Rene Descartes and G W Lebnuz)

1 The great German mathematician and philosopher Gottfned Wilhelm Leibmz
was born mn the cty of Lepz1g, m Germany, mn the year 1646 and dred m 1716 at the
age of seventy Like his predecessor Rene Descartes ( 1596-1650), Leibmz was equally
great as a mathematician and as a philosopher Here we shall be concerned with
Leibmz, the philosopher

Bertrand Russell, mn his Hstory of Western Phlosophy, wrtes

Leibmz was one of the supreme intellects of all time. but as a human bemg he was
not admirable .. His best thought was not such a<; would wm him populanty, and
he left records of 1t unpublished m his desk What he published was designed to
wm the approbation of pnnces and pnncesses. The consequence 1s that there are
two systems of philosophy which may be regarded as representing Le1bmz one
which he proclammed, was optmm1st1c, orthodox, fantastic, and shallow, the other,
which has been slowly unearthed from his manuscnpts by fauly recent editors,
was profound, coherent, large, spmnozstc and amazmngly log1cal.

We need not much value this valuation-mixture ofRussell on Le1bmz We propose
to view Le1bn1z mn our own way

2 After the above long statement Russell added "It was popular Le1bmz who
invented the doctnne that this 1s the best of all possible worlds ·' We need not however
look mto the matter mn th1s way We should be aware that the greatest mmds have
pondered over the quest10n Emstem often engaged himself with the question whether
the world could be created mn a better way. but he could not come up with a solution
Everything 1s surely not pleasant and perfect m this world. But 1s not the pleasant as
tnvial as its opposite? It 1s the sublime that man must aspire for, and the sublime not
only mspues reverence m us, but also mspues awe About perfection also, should we
claim a readymade perfect world to be a gift of God? Wherem would then he the glory
of man? The world 1s no doubt a beguulmng and res1stung medium, but passmg through
that man has to attam his goal. The problem of evil 1s also to be understood mn the same
spurt Sn Aurobmndo mn hs poem Invtaton mnvates all to be kmsmen to danger, and mn
his poem To the Sea we fmnd hm hearing m the roar of the wild sea the call to come
down and know what rapture lves mn danger and overthrow Like him m yet another
poem Life we should also be able to say "High I tnumph when down-trod,/ Long I hve
when slam '' So 1f we want to pass any Judgment on this world or 1ts fabnc we have to
do so with a view to the nature of evolution of man mn 1t that would be the most glonous
for him And 1f we look upon thmgs from this deeper standpoint we shall understand
that Le1bnz's viewpomnt was not a shallow one, nor anything flippant
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3 Be 1t sad that 1 1675-76 Le1bnz, then mn Pans, mvented the mfimtes1mal
calculus, m ignorance ofNewton's prev10us but unpublished work on the same subject
Le1bmz's work was published m 1684, and Newton's m 1687 The consequent dispute
as to pnonty was unfortunate and not creditable to either We ment10n this mventlon of
Le1bmz only to bnng his mtellectual prowess to light. Otherwise, we shall be concerned
only w1th Le1bnz. the philosopher

4. Leibniz was well+acquainted with the phlosoph1es of Descartes, Gassend1,
Malbranche and Spmoza. Descartes thought that mmd and matter are unreiated and
mdependent of each other, and that mn a lvmng creature rrund acts on the body through
the medmm of what he called 'vital spirits' Malbranche and G1eulmncx (both of them
pupI!s of Descartes) rejected the idea of vital spmts, and mamtamed that the mmd and
the body were only prov1dent1ally parallel G1eulmcx supplied the famous analogy of
the two clocks By lookmg at a clock and heanng another. we may find that whenever
one 1s markmg four, the other 1s strkmng four. and we may conclude that the two clocks
are mterconnected But actually they are parallel only through an outside cause The
clock-paradigm caught, as we shall see later, the 1magmat1on of Le1bmz also

Spmoza said that neither 1s mmd matenal (as held by the matenalists), nor 1s
matter mental (as held by the idealists); they are the two aspects of one and the same
thmg Spmoza said that the ultimate reahty 1s one He was a momst: 111 fact, a pantheist,
holdmg the view that God 1s the only reality and that this world 1s the creation of God
out of himself Spmoza's momsm was thus dialectical m nature, m the sense that
consc10usness and matter, accordmg to him, were two aspects of one and the same
ultimate Spmoza said that the ultimate reality can thmk and has extens1on mn space. We
mntend here, at the cost of a digress1on, to say that the Sp1nozstc v1ewpomt of the
'd1alect1cal' oneness ot the ultimate matches perfectly well with the v1ewpomt of the
Nasadrya Sukta of the Rgveda where 1t 1s sad that the one who was covered by a paltry
sheath energized himself and expanded himself (tucchyena iivu apzhztam yadiislt
tapasastanmahzmii aJiiyata ekam). It may be recalled that Sn Aurobmdo descnbed the
ultimate as 'Conscious Force' (The Lafe Dvne, Book I, Ch X) whch clearly shows
that he was aware of the extra-consc10usness part of reality, which accordmg to him
(and accordmg to modem science), 1s more force-hke than matter-hke m its depth.
Now, whI!e we fully agree about the double aspect of the ultimate one, we do not thmk
that the ultimate mn 1ts own bemg 1s extended m space To have extens1on 1n space
means to be plural and !muted Both are ummagmable about the ultimate m its own
self We would like to thmk that space itself 1s a creation It 1s a creation immediately
pnor to or concomitant wth the creation of phys1cal objects 1n space. It may be
mentioned that thus 1s precisely what the RIsh of the Prashna Upan1shad says mn hs
explanat10n of the sixteen features (sodasa kal@) of the ultimate.

5. We are now mn a pos1ton to study Le1bnuz' s Monadology whch 1s developed mn
his book beanng the same name.

Descartes, Spmoza and Le1bmz called any ultimate reality 'substance' For
Descartes, the substances are three m number-God, rrund and matter For Spmoza,
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there 1s only one substance, namely, God For Le1bmz, the thmgs were rather different
Since matter has extens1on and extens1on means plurality, Le1bnuz did not accept matter
as a substance, e., as an ultimate reahty. For Le1bmz, thus, a substance hasonly one
attnbute, that 1s thought. A substance was called a monad by Leibniz, which hterally
means 'one thmng' But for Le1bnz there 1s an Infinity of monads. Le1bn1z at first
conceived of a monad as having only consciousness, bemng without spatial existence
Afterwards he granted, as 1t appears, his monads pomt-ex1st@nce m space, so that they
may fill up the unverse. Le1bn1z sand that God, out of hs goodness, disliked a vacuum
and hked to see that space 1s a plenum (completely filled).

Le1bmz granted an mfimty of monads, as already stated. He called them an infm1ty
of souls or egos. Monads are unrelated to one another and do not mteract among
themselves. They have, for this reason, been descnbed as windowless. Though the
monads do not depend upon or mteract with fellow monads, they go on domg their
work 1n a harmomous manner under a pre-estabhshed harmony estabhshed by God
Being an ultimate, God 1s also a monad. In fact, Le1bmz admits a hierarchy of monads,
and regards God as the supreme monad The harmony laid down by God gives a false
appearance, Leibmz says, of mterdependence and mteraction amongst the vanous
monads. Here Leibniz could be asked a very simple question. The harmony or, techn1
cally speakmg, the umformity of Nature does very well lead to the notion of one mmd
(and exactly one mmd) behmd creation. But why should the countless monads, who are
also ultimates, be at all obhged to bow mn obedience to that one mmnd? Actually this
point has not been dealt with by Le1bmz The matter remams unconvmcmg unless we
agree that the many are also the creation of the supreme one out of its own stuff. Thus a
coherent way of thought leads to pantheism of the Spmoz1stic kmd or, say, of the kmd
of Advarta Vedanta. What Leibniz developed 1s called spiritual pluralism and 1t 1s th1s
plurahsm that 1s the most unconvincmg part of his ontology.

However, the Le1bmzian theory of the monads 1s not without merit. We thmk that
it solves the problem of holism m not a bad way. Accordmg to Le1bmz, all monads are
not of the same category or level. Most of them are very ordmary, while a few are
supenor, with gradations of supenonty, and God 1s supreme. A human body 1s
composed of milhons of monads, each havmg consciousness and ego. It is not
understandable that a plurality of egos will merge to form one ego. It cannot be hke
indrv1duals forming a club. A man 1s not a club of egos, but a smngle ego. Thus 1s well
explained if we accept the Le1bmzian v1ewpomt of a smgle ego dommatmg over other
egos, which dommant ego is the ego of the man. Of course, we have to accept that the
millions of ordmary egos are specially assembled together m groups by providence to
serve some special purpose for the dominant ego. Any holstc problem can be
explamed m a s1milar manner

6 Now the quest1on of freedom or free-wll Sometimes 1t appears that Le1bn1z
allowed freedom or free-will in his system, specially grantmg them to human bemgs.
But at other times we find him to be as determm1st1c as Spmoza. However, God was
granted full freedom. In fact, Leibniz mamtamed that God cannot act contrary to logic,
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but can do whatever 1s logically possible For Le1bnz, God 1s omnipotent mn this
'correct' sense of the term As regards ommpotence of God the present author holds a
very similar view. The matter was dealt with, at length, in the article Creation andMy
Inner Feeling (Mother India, Sept-Oct, 1993). The question of freedom was also dealt
wIth mn the same article. However, we would hke to present 1t here mn some more detail.
Creation is to be Judged as an evolution It 1s mdeed bemg so Judged, at least mn 1ts
matenal plane, by science itself This becomes clear to us from our study of the
umverse from its begmnmg. From this study it also becomes apparent that the creative
evolution culminates mn the evolution ofconsciousness. But evolution ofconsciousness
becomes a meanmgless term 1f we deny freedom or free-wtll to consc10usness The
freedom of a creature 1s no doubt l1muted within 1ts range of capabilities and th1s
freedom is no doubt freedom granted by the Supreme But freedom limited and gamed
through a grant is also freedom 1n 1ts own sphere. Sn Aurobmdo v1suahses creat10n as a
divme expenment If freedom 1s not granted to hvmg creatures, the expenment reduces
to a puppet-show. In fact, demal of free-will to lrvmng creatures would make
meanmgless the difference between matter and consciousness. There is a line of
thought holdmg the view that freedom or free-wtll of creatures will be demal of
monism We thmk that the real mystery hes m the process of one consc10usness giving
nse to many However, ifplurality ofconsc10usness 1s accepted as commg from the one
through 1ts self-deployment, then there should not be any further difficulty in admitting
free-wll for mndrvdual consciousnesses.

(To be concluded)

ASHOK KUMAR RAY

The Obscure and the Mysterious
A RESEARCH IN MALLARME'S SYMBOLIST POETRY

by
K. D. SETHNA

Published by the Sri Aurobindo International Centre of Education

Price : Rs. 90/
Available at

SABDA, Sri Aurobindo Ashram, Pondicherry - 605 002



ADWAITA: A DUTCH VEDANTIC POET
(Continuedfrom the ssue of March 1997)

I am Brahman

WE shall now try to see how Adwanta expresses thus Brahmc experience to which he
arves after rejectung, on the one hand, the 1rational religious fauth and, on the other,
reason and erudition

Adwarta disavows the Christan mystc1sm of pamn, but he knows that pamn 1s a
realty mn lfe. And mn h1s case, as mn the case ofmany seekers, pa111 opens the door to the
hughest truth by breakmng the res1stance 1n the heart °

When the resistance breaks, when he 1s ''cured forever'', he wants to praise, says
he, his greatest sorrow

That, to the transient I, came to show the Self
In the w1de view of the unique Realty

Here we see stated the Vedantuc expenence of the umty of the Self (atman) and the
absolute reality (brahman). The transitory I1s the phenomenal ego. When this ego, the
source of pam, that hides the real Self, drops, one becomes the true Self and knows
oneself as Brahman

Thus shedding of the veal of ego 1s expressed by Adwata as the chrysals leaving
the cocoon to become a butterfly It can also be seen as the transmutat10n of the lower
ignorant self, unconsc10us of its true nature, mnto the higher Self The Self, atman, 1s
often symbohzed 111 India by the swan; 1t 1s the lght mn man, the golden Person, the
solitary swan, hranmayah purusah eka-hamsah (Brhadaranyaka Upansad 4 3 11).
Elsewhere the possessor of the body, dehun, the Self, 1s sad to be the swan, hamsa, that
sports outs1de mn the world

Adwarta has appropnated this image of the swan and m a sonnet develops 1t
significantly to evoke the idea of the transformaton of the lower self, the ugly
duckl111g, 111to the wonderful swan. Adwaita says·

And I always had, whenever I read the tale,
A strange feehng that I myselfwas such a swan.

And mn the next poem he contmues.

Yes, I discovered late: I am a swan.
Out of the pool of lustreless pa111ful hfe
The silently-grown feeling ofGod has raised me.
I have got nd of the earthly attachment,
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My wmgs are agam white and fit to beat
In Brahman's hght

He knows that the Self 1s mn Brahman, 1s mn essence Brahman, even though he 1s 1n the
phenomenal worid Adwmta says

My soul, a drop of God, for ever freed
From hovenng between earth and eternity

The Upamshad1c seers speak of the sparks of the Supreme Self, atman-brahman, that
becomes everythmg

As tmy sparks spnng forth from the fire, even ~o all hfe-pnnc1ples, all worlds,
all gods. all creatures spnng forth from this Self

And Adwaita too says addressmg Brahman, 'I am a spark of the radiance of your
glory''

It 1s the same Self that 1s transcendental and subjectively mndrv1dual Our souls are
drops, sparks of that transcendental Self

And when he has thus experience of the essentual identity of oneself with the
Brahman, he knows that the phenomenal form of l1fe 1s transitory, he 1s a

Short-hvmg plankton m the sea of Brahman.

Yet m his soul he 1s free; he knows the past, the present and the future. When he 1s
hfted on the top of the waves of the Brahm1c sea he feels that he 1s the future, he is what
once he will be, and when he 1s drawn downwards to the depth of the abyss he seizes
hus past.

In another poem he sees himself as a small phosphorescent ammal, a noctiluca,
undulatmg m Brahman, shmmg with the ''sparks of art and the feelmg of eternity''. But
Brahman s changeless And we, hvmg m this world, can only experience him beyond
speech and mmd It has clearly been said by the Upamshad1c sages: "From there
words, accompamed by the mmd, come back without havmg attamed It.''

And Adwaita too says·

The immutable m Brahman's self-contemplat10n,
Silent witness of Its eternal unfoldmg,
Is expenenced here m ineffab1hty

So the expenence of 1dent1ty cannot be expressed mn words. Only one can perhaps
exclam, as does Adwa1ta
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Oh, oh, the glory ofmy Brahmanhood!

and repeat the Upan1shad1c formula, aham brahmasmu, I am Brahman (Ik ben
Brahman).

Yayavalkya, who 1s mentioned several times 1n Adwanta's poems, speaks of th1s
meffab1hty When duahty between the subject and the obJect vamshes, there can be no
question ofknowledge mn the human sense Yajnavalkya says

But 1f all this has venly become the Self then whom should one smell and with
what? Then whom should one see and with what? Then whom should one hear
and with what? Then whom should one speak to and with what? Then whom
should one thmk of and with what? Then whom should one know and with what?
With what should one know that by which all thus 1s known? With what, say,
should one know the Knower? (Bnhadaranyaka Upamsad 2.4.14)

And there remams only the meffable expenence of "I am"
In order to express this non-dual expenence Adwaita uses a common image of

love. He wntes ·

He who so caresses and kisses the g1rl he loves
That he forgets himself, the world, God and even her,
He seeks, without hs ecstasy knowing 1t,
The peaceful unity ofdes1reless repose.

Thus disappears the duahty of he and she, only the subject remains This, accordmg to
Adwaita, is the sacred "I am", which 1s "Brahman m the earthly bemg", that

Embraces God and the world in one c1rcle of hght

Adwauta's heart 1s 1n Brahman And when one has placed his heart mn Brahman there 1s
no fear; one's self, the highest spmtual treasure, 1s safe

But I know· where my heart 1s, my treasure 1s there;
In Brahman 1s my heart· my treasure 1s safe

Thus experience ofBrahman, one may ask, 1s 1t real orjust a fiction of the mind? In the
mmd of Adwa1ta too, sometimes a doubt creeps up And he wonders, returmng to the
work-a-day reahty ofhfe

Is 1t perhaps a delus1on,
That I thmk I am Brahman's prophet?
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The mtellectual is awake agam. Is all this the remams of a pmrutive magical
shaman1sm? Is 1t not just a poetucal-mystcal stance? Several questions of thus sort
assault his mmd, as they assault the minds of all those who aspire to nse beyond the
rational and material existence mto the fullness of the Spmt. But Adwaita knows that
he 1s no hypocnte'

I always thought, I wasn't a hypocnte.

Further he thmks that what he considers to be a real experience may only be a memory
of thmgs read:

I often thought that I was afloat on the Brahmic sea:
But was it not a puddle left by my memory
Of what I had read? Or was it sorrow
That sought for sham happmess when the real left me?

But this doubt soon vamshes And he knows agam, says he, as he has always known

yes, yes, yes, yes· I am the World-Self.

(To be continued)

RANAJIT SARKAR

Reference

6 Sn Aurobmdo wntes
Pam 1s the hammer of the gods to break
A dead resistance mn the mortal's heart

(Savtr, SABCL, Vol 29, p 443)



POLITICAL VEDANTISM-ITS CONCEPT
AND PRACTICE

(Contznuedfrom the 1!.sue ofMarch 1997)

Chapter III (contd )

POLITICAL PHILOSOPHY OF REVOLUTION TO CREATE FREE INDIA

IN all contexts we must remember that whatever Sn Aurobmndo wrote mn the Bande
Mataram was not hrs mental 1deas nor was 1t hus personal explanations to vmndcate hs
stand in the New Party These words came from above or from within Later (I3 Aprl
1923) he commented durmg the evening talks "All that I wrote in the Bande Mataram
and the Karmayogn was from this yogic state It used to run down to my pen while I sat
down to wnte. I always trusted the Inner Gu1de even when 1t seemed to be leading me
astray '?s

On 23 August 1935 in a letter to one of h1s disciples Sn Aurobmndo stated, ''As for
calm and silence, there is no need of the supramental to get that I got these things in
1908, 27 years ago, and I can assure you they were sold enough and marvellous
enough in all conscience without any need of supramentahty to make it more so. A
calm or silence that is what I have had-the proof is that out of an absolute silence of
the mmd I edited the Bande Mataram for 4 months and wrote 6 volumes of the Arya,
not to speak of all the letters and messages etc I have wntten smnce ''

Yet modern men of politics may hke to have more clanficaton mn regard to the
nat10n-idea and nationalism as expounded by Sn Aurobmndo For indeed they were
qmte different from those conceived of by the political thinkers of the world

According to Sn Aurobmndo Ind1a never had the poht1cal idea of a nat10n, what she
had was the cultural and spmtual idea of a nat10n

In reply to a question put by one of hus disciples during the evening talks, Sr
Aurobmndo stated ''The modern poltcal consciousness of the natonal 1dea has come
to Europe recently It arose either by a slow growth as in England and Japan on account
of their 1sular pos1ton more or less, or mn response to outs1de pressure as with the
French who got it after thelf conqqest by the Bntons Practically the French began to be
a nation after the appearance of Joan of Arc Up to that time England found always
some alles among the French nobles. Italy got 1t not more than a century ago, and the
Germans as late as the time of Bismarck ''

Thus consciousness,'' he continued, ''1s more political than anythmg else and it
aims at the organ1sat1on of the natonal forces for offence and defence Ifyou accept the
1deal of a nation going on fghtmng and destroying for ever, then you have to give up the
cultural and spmtual free growth of the nation and follow in the footsteps of European
nat1ons..
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"The present-day national spmt and the centrahsed mechamcal orgamsatlon of
the state are logical conclusions or consequences of natons'or 'armed nations' ..
But there 1s no reason to suppose that the present-day dea of nationhood which 1s only
aggressive and defensive, would last for ever If this state of affairs lasts for ever then
you can grve up all hope for humanity '71

Earher while argumg on the 1mposs1b1hty of a healthy national development under
foreign rule, Sn Aurobmdo emphasised in the Bande Mataram on 30 Apr1l 1907, "The
foreign domination naturally interferes with and obstructs the functuomng of the native
organs of development. . If a nation were an art1f1c1al product which could be made,
then 1t might be possible for one nation to make another But a nation cannot be
made,-It 1s an organ1sm which grows under the stress of a prmncrple of life wIthmn..
The nation-bmlder, Cavour or Bismarck, 1s merely the mcamnat1on of a national force
which has found its hour and 1ts opportunity.of an mnner will whch has awakened
under the stress of shapmg circumstances A nation 1s mdeed the outward expression of
a commumty of sentiment, whether 1t be the sentiment of a common blood or the
sentiment of a common rehg1on or the sentiment of a common interest or any or all of
these sentiments combmed Once this sentiment grows strong enough to develop into a
will toward<; umty and to conquer obstacles and make full use of favounng circum
stances, the development of the nat1on becomes mnevtable ''u

Now let us see what Natonal1sm was to Sn Aurobmdo.
The word Nat1onahsm has lost its real meamng and sense in the vocabulary of

present-day poltcs In modern times Nat1onahsm 1s nothing but an aggrandisement of
national egoism It 1s used only to mean an 'ISM' to safeguard the nat10nal mterest even
at the cost of destroymg other nations It has no deeper mlook or wider and forward
outlook Yet. paradoxically, all the pohtical parties of the modern world- whatever
may be therr national 1dentuty and whichever polttcal philosophy-fascism, commun
ism, socialism or cap1talsmthey may pursue-are nationalists, more or less ra
d1cal

Sn Aurobmdo was a nationalist. led a nationalist party and preached nationahsm
In a lecture dehvered under the auspices of the Bombay National Umon by Sn

Aurobmdo to a large gathenng at Mahajan Wad1, Bombay, on Sunday, 19 January
1908, Sn Aurobmndo asserted

''Nationalism 1s not a mere pohtcal programme, Natronahsm 1s a relg1on that has
come from God, Nationalism 1s a creed which you shall have to live Let no man dare to
call himself a Nationalist 1f he does so merely with a sort of mtellectual pnde, thmkmg
that he 1s more patr1otc, thmnkmng that he 1s somethmng higher than those who do not call
themselves by that name. If you are gomg to be a Nat1onahst. 1f you are gomg to assent
to thus religion of Natuonal1sm, you must do 1t m the religious spit You must
remember that you are the mstruments of God '' 12

In this context we may recall another article entitled 'New Nat1onahsm' wntten
for the Bande Mataram whch assumed hstor1cal s1gnficance because of 1ts seizure
before pubhcatJon and its production as an exh1but at the Al1pore Conspiracy Case. It
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was first published in the Hindusthan Standard of Calcutta on 14 August 1938 and
included in the Centenary Volume I as its last article. Clanfying the distinct10n
between 'extremism and nationalsm' Sn Aurobmndo mn thus article expounded: ''The
forward party [Natonahst Party set up and organised by Sn Aurobindo himself] is the
party of Natonalsm, but what 1s Nationalism7...

''The New Nationalism. . is a negation of the old bourgeois ideals of the
nineteenth century ....
'... The ordinary Congress pol1tc1an's 1deas of Natonalsm are assoc1ated with

wasted discuss1ons m committee and Congress, altercations at public meetings,
unsparing cnttc1sm of successful and eminent respectab1litres, sedition tnals... To hm
the Nationalist is nothing more than an Extremist, a volent, unreasonable, uncom
fortable being whom some malgn power has raised up to disturb with hus Swaray and
boycott, his lawlessness and his laths the respectable class and the safety of Congress
politics ..

''Natonalsm cannot be so easily dism1ssed, a force which has shaken the whole
of India, trampled the traditions of a century into a refuse or irrecoverable fragments
and set the mightiest of modern empires groping in a panic for weapons strong enough
to meet a new and surpnsing danger, must have some secret of strength and therefore of
truth mn 1t whch 1s worth knowing. To get at the heart of Natlonalism we must first clear
away some of the conceptions with which its realities have been clouded We must
know what Nationalism 1s not, before we ask what 1t 1s.

"Extremism in the sense of unreasoning v10lence of spmt and the preference of
desperate methods, because they are desperate, is not the heart of Nat10nalism The
Nationalist does not advocate lawlessness for its own sake; on the contrary, he has
deeper respect for the essence of the law than anyone else, because the building up of a
nation is his obJective and he knows well that without a profound reverence for law a
national life cannot persist and attain a sound and healthy development . Farther, the
Nationalist never loses sight of the truth that law was made for man and not man for
law. Its chief funct10n and reason for existence 1s to safeguard and foster the growth and
happy flowenng into strength and health of National life. Nationalism refuses to
accept law as a fetish or peace and secunty as an aim in themselves; the only idol of its
worship is Nationality and the only a1m 1t mn itself recognises 1s the freedom, power,
and well-being of the Nat10n... It asks of a method whether 1t 1s effective for its
purpose, whether 1t 1s worthy of a great people struggling to be, whether 1t 1s educative
of national strength and activity; and these things ascertamed, 1t asks nothmg farther
The Nat10nalist does not love anarchy and suffenng for their own sake, but if anarchy
and suffenng are the necessary passage to the great consummat10n he seeks, he 1s ready
to bear them himself, to expose others to them till the end is reached.... The Nationalist
knows what he asks from fate and he knows the pnce that fate asks from him in
return.... If he embraces anarchy, 1t 1s as the way to good government .. If he has
sometimes to disregard the law of man, rt 1s to obey the dictates of hus conscience and
the law of God.'
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Here 1s yet another mterestmg mstance of how Sri Aurobmdo tactfully, satmcally
and log1cally as well, dealt with the opmm1ons and the interpretations of the London
Times anent the Bande Mataram The paper complamed that the Nationalists were
spreadmg racial hatred and d1saffect1on agamst the rulmg race. The Bande Mataram
replied·

"... But Nationalism 1s no more a mere ebullition of race hatred mn Ind1a than 1t
was m Italy m the last century. Our motives and our objects are at least as lofty and
noble as those of Mazzim or of that Ganbald1 whose centenary the Times was hymning
with such fervour a few days ago The restoration of our country to her separate
existence as a nation among the nations, her exaltation to a greatness, splendour,
strength, magmf1cence equalling and surpassmg her ancient glones 1s the goal of our
endeavours and we have undertaken thus arduous task mn which we as 1ndrv1duals risk
everythmg, ease, wealth, liberty, life itself It may be, not out of hatred and hostility to
other nations but mn the firm conviction that we are workmg as much m the interests of
all humamty mcludmg England herself as m those of our own postenty and nation. That
the struggle to realise our ideal must bnng with 1t temporary stnfe, msunderstanding,
hostility, disturbance,that in short, 1t 1s bound to be a struggle and not the billing and
coomg of political doves, we have never attempted to deny. We believe that the rule of
three hundred mllons of Indians by an alien bureaucracy not responsible to the nation
is a system unnatural, mtrns1cally bad and mnevutably oppress1ve, and we do not
pretend that we can convmnce our people of 1ts undesirability without 1rntatmng the
bureaucracy on one side and generatmg a strong dislike of the existmg system on the
other. But our object 1s constructive and not destructive, to bmld up our own nation and
not to destroy another. If England chooses to feel aggneved by our nat10n-bmldmg, and
obstruct 1t by unjust, violent or despotic means, 1t 1s she who 1s the aggressor and gmlty
of exciting hatred and 1ll-feeling Her action may be natural, may be mevitable, but the
responsiblty rests on her, not on Ind1an National1sm.' '1

No doubt, Bande Mataram stmed the imagmation of the youth of the ent1re
country from Kashrmr to the Cape. Its v01ce mdeed aroused mterest m the thinking
mmds across the seas as 1s evident from Mano] Das' s comments on what he discovered
while studymg certam papers relatmg to the Alipore Conspiracy Case at the National
Library, Scotland:

''Recently while studymg the ongmnal Mmto Papers at the Nat10nal Library of
Scotland, Edmburgh, this wnter saw some correspondence between Theodore Roose
velt and Lord Mmto For some mystenous reason Roosevelt had des1red to see a copy
of Bande Mataram and Mmto had obliged him. Roosevelt observed that 1t was an
mterestmg paper'

''After the paper ceased publcatuon some of its admirers brought out a Journal
with the same title from Geneva The Government of India, needless to say, promptly
banned 1ts entry into Ind1a...''18

(To be contnued)
SAMAR BASU
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A TREASURY OF ANCIENT TAMIL LEGENDS
101. EVEN THAT IS FOOD FOR ME

SOMETIME m A D. 642, ParanJothi, the commander-m-ch1ef of the Pallava kmg
Narasnnhavarman's huge army mvaded the Western Chalukyan kmgdom, and des
troyed 1ts capital city, Vatap1 Hus victory not only checked the Chalukyan advance
towards the Pallava capital, Kanch1, but also put the Chalukyan kmg, Pulakesin II, m
h1s place.

The Pallava kmg, Naras1mhavarman I, was greatly impressed by his commander
mn-chef who had brought with him the sp01ls of war-a bevy of beauties, a herd of
elephants, a hoard of precious stones, mnumerable caskets contammg golden orna
ments and. above all. erected the pillar of victory with an mscriptton that told us about
the mvasion by the Pallava kmg and the fall of Pulakesin.

"Vatap1's plenty 1s here," applauded kang Narasmmhavarman I, hugging Paran
joth1 wIth love and gratitude. Then, looking deep mto hrs eyes, he sad, "This 1s real
accomplishment. It would have been qmte an 1mposs1b1lity for anyone other than you to
accomplish such a task ''
'True, your Majesty,'' sad a minster "Paranyoth1 1s a devoted bhakta of Lord

S1va And so who can oppose and defeat thus blessed bemng?''
A chill came over the kmg For a moment he felt he was frozen. Seconds later he

whispered, "I've committed a s1n.'' He then bent low to touch ParanJoth1' s feet and
said, "Pardon this great smner, 0 saint' I have made you a killer I never knew of your
piety and so was foolish enough to send you to the battlefield.''

"Killing 1s no sm, 1f 1t 1s one's duty to kill I have done only my duty as
commander-m-ch1ef," said ParanJoth1, holdmg the hands of the king

"By employmg a bhakta mn war, I have only added to my sms," gneved the kmg
After a pause, he added, "Lord Siva will never pardon me, 1f I contmue to send you
mto battles. And so I would advise you to desert your sword and shield and to contmue
mn the service of God.''

ParanJothi explamed to the king, JUst1fymg killing as the duty of the soldiers. But
the kmg didn't allow him to contmue m service Grantmg him land and nches that
would last several generations, the king requested Paranjoth1 to keep away from all
sms

Paranyoth retired to hs natve town, Thuru Chengattankud1, and devoted all h1s
wakmg hours to the service of the Lord. He made 1t hs daily duty to eat only after
feedmg the Lord's devotees His gentle manner, polite words and humility won him the
title Sirutthondar, meanmg a humble devotee

To assist him m performmg the sacred duties, S1rutthondar married a like-minded
lady named Thru Vengattu Mangan. They were a happy pa1r and the Lord blessed them
with a son The parents named hum S1rala, nurtured hum and sent hmm to school at the
appropnate time.
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Life moved smoothly for the couple, till one day a Kapahka ascetic set foot mn
Thru Chengattankud1
'Where 1s S1rutthondar's house?' the ascetic Inquired of passers-by
They showed 1t to hum
Knockmg on the door, the ascetic shouted, "If this 1s the house that feeds God's

devotees, 1s S1rutthondar here?''
Santhana Mangat, the maid, busy m the kitchen heard the ascetic's voice and

rushed to open the door Bowmg before him she sa1d, ''Come m, divine Sir' The samt
has gone mn search of bhaktas Please come mn and take rest'

"No! I can't enter a house where women dwell alone," responded the ascetic
For fear that the ascetic might leave, Santhana Mangat rushed back and fetched the

samnt's wife
"My husband will be back soon Please come m, 0 Sage, and take rest," entreated

Thru Vengattu Manga1.
'I have come from the North I have heard ascetics speak highly of the lovmg

service rendered by your husband And so I am here to see him But I can't stay here 1n
his absence I'll wait for hmm mn the shade of the Att tree at Ganapath1svaram temple
Please mform him '' So saymg the ascetic left

S1rutthondar returned home with a sorrow-stncken face Hts wife, sensing his
frmtless search, told him of the amval of the ascetic from the North His face
bnghtenmg up, S1rutthondar ran towards the temple and prostrated himself before the
ascetic

''Are you S1rutthondar'' asked the ascetic
''That· s what they call me ''
''I've heard of your glory and chenshed a deme to see you mn flesh and blood. My

des1re 1s fulfilled I'll take leave of you'
"Before you leave, please come home and share with me the food that 1s ready.''
"Food!'' guffawed the ascetic, "I take food only once 1n S1 months.. And I eat

only flesh.''
"Flesh' We'll cook flesh for you What flesh would you hke to have?

Chicken? Goat? Cow? or "°
The ascetic roared hke thunder and said, "No. you can't cook the flesh I want,

for I eat only human flesh, well cooked ''
"We will cook 1t for you,'' S1rutthondar readily agreed.
''Now hsten to my conditions. The flesh to be cooked for me must be that of a

five-year-old boy's The boy must be the only son of his parents The father must cut
him when held by the mother. And my dmner must be cooked by the parents mn joy,''
cautioned the ascetic

"It will be done,'' said S1rutthondar "But please consent to stay for the dmner."
The ascetic nodded his head and smiled
S1rutthondar hastened to hs house and related the ascetic's des1re to his wife.
"Well then I Buy a child of this descnpt10n at all cost," suggested the wife.
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''But will the parents consent to kill the child as reqmred?''
''Oh, no I What shall we do now?''
"We can find a solution to this problem only through our son," hmted

S1rutthondar
Thuru Vengattu Mangat readily agreed and told her husband to fetch their httle

darhng son from school.
Back home the chld was grven a bath and adorned with flowers Their faces laden

with JOY, they performed the rare operat1on
Thru Vengattu Mangat handmg the head of her son over to the maid, said. ''This

may not be food for the ascetic And so do whatever you want''
The parents then cut the rest of thelf son's body and prepared several dishes out of 1t
The dmner was ready
S1rutthondar hastened to the temple and mnvted the ascetic.
Thuru Vengattu Mangan recerved the honoured ascetic and offered hmm a seat She

then washed his feet and spnnkled the water all over thelf persons and house. Spreadmg
the dinner mn front of hum, S1rutthondar and hs wfe prayed to hum to partake of 1t

The ascetic smiled broadly at his dmner and asked 1f every porton of the child had
been prepared

"I have rejected the head as unfit for your dmner," admitted Th1ru Vengattu
Mangat.

"Even that 1s food for me," the ascetic said a httle loudly
The ascetic's words troubled the couple But the maid came to their rescue. "The

head too 1s well cut and cooked,'' said she servmg the dish
"Good'" said the ascetic "Now I can eat. But I cannot eat alone I want a devotee

of the Lord to sit with me and share the dmner. Go out and find someone "
"I've tned to find a devotee Unfortunately I couldn't fnid one today," said

S1rutthondar
The ascetic laughed and said, "Why do you search for a devotee, when you

yourself are the best of all devotees? Sit beside me.''
Greatly honoured, S1rutthondar sat next to the ascetic. Hts dmner was served.
In an attempt to persuade the ascetic to eat, S1rutthondar took a handful of food
"Wait'" said the ascetic "I eat once m six months, whereas you eat everyday.

Are you so hungry to eat before I start eatmg? Well then I Call your son here 1f you have
one and let us all eat together.''

"My son won't be of any use here," said S1rutthondar.
"I won't eat unless you call your son here," asserted the ascetic.
"But he won't come," said the couple m umson
"He w11l 1 .. Both of you go out and call him And he will come."
The couple went out and called out together· '·o S1rala I Come home Come

quickly The ascetic 1s wautmng for you Hurry up"
To their surpnse, they saw the httle boy runmng towards them as though he was

commg from school
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The parents embraced him and showered kisses all over his face. They earned him
1ns1de wnth great jubilation Another surprise awarted them there. The ascetc had
van1shed and with hum the dishes

They rushed out of their house and ran hither and thther mn search of the ascetic.
They raused ther heads towards the heavens and saw the Lord with hs consort

seated on the white bull
Blessed are those who grve up their des1re for the flesh to merge with the D1vine.

102. THE MOST AFFLUENT FISHERMAN

The seaport town of Nagapattmam housed several commumties of traders, each one
affluent m their own way. Smee the produce from the sea was 1n no way smaller than
the rest, the commumty of fishermen was equally nch, though the folks hved m hamlets
close by the sea.

The fisherfolk called their chief Adhipatthar, meanmg the great bhakta, for he was
a devotee of Lord Siva. Every day before he went to the sea with his fishmg net, he
prayed to the Lord for a good catch and also for pardonmg the smner m him who was
destmed to make a hvmg by klllmg so many hves m the sea

The fear of retnbut10n drove him to make a small offenng to appease the Lord
Every day as he hauled up his net, he selected the biggest fish he had netted and said,
''This is for you, my Lord '' Then he let it go mto the sea

Lord Siva, as we all know, dehghted m makmg his devotees go through dreadful
ordeals.

Day by day, Adhipatthar's busmess began to dwmdle steadily and he had a row of
unsuccessful days But he never nurtured a second thought about his offenng to the
Lord As a result his resources dned up and he found it extremely difficult to make ends
meet

Hard times were ahead His fnends and relatives gave him fmancial help But one
day when they learnt their chief was foohsh enough to let go mn the name of God even
the one fish he had netted, they withdrew all thenr help

Adhipatthar struggled m vam to keep the wolf from the door One nght when his
wife and children wept over the1r fate, and slept on empty stomachs, he went to the sea
and rowed hs fshmng boat far out 1to the stream with the great hope of having a b1g
catch On and on he rowed for several hours and when his hands became tired he cast
his net and took rest

The early rays of the sun shook him from his sleep Luckily he still held the ropes
of the net rn his hand. He drew them and tned to haul mn He couldn't He tned agam but
failed. Mustenng up all his strength he made a final effort It was of no use.

'This means that the harvest 1s beyond my expectaton,'' he sand mn all jub1lat1on.
'The Lord has blessed me with a school of big fish perhaps ''

Z1ppmg up the mouth of the net with the ropes he held m his hands, he tied the1r
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loose ends to the boat.
The big catch had boosted his energy and he began to row back the boat with such

speed that he reached the shore when the sun was still nsmg.
The absence of Adh1patthar greatly disturbed hs wfe. She stood anxiously on the

shore along with her children. Many fnends and relatives stood around and consoled
them

The presence of Adh1patthar put the1r anxiety to fhght. They all ran towards him
and helped him drag the net to the shore.

Everyone's eyes grew large, as they saw the biggest fish they had ever seen 1n
their hives.

"Adhipatthar's hard times are over The fish he has netted will fetch him a fortune
mn the market," the f1sherfolk said, lookmg at the happy failllly.

'This 1s no mean fish It 1s worth 1ts weight mn gold and diamonds,'' commented
an old fisherman

Adhrpatthar looked at the fish and said, "A good catch mdeed.. And therefore a
fit offenng to God." To everyone's dismay, he cast the fish back mto the roanng
waves.

'Incorngble fool' He will kll all hus famly members by starving them to death,''
raved many.

''Foolish devotion,'' a few repnmanded
But Lord Siva, who had had enough fun with his devotee, appeared before him

and said. "That's true devotion You have hved up to my expectatuon And so
prosperous times are ahead You will have enough wealth to last for several
generations '' And Adhipatthar became the most affluent fisherman m Nagapattmnam

(More Legends on the way)
P RAJA
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BOOKS IN THE BALANCE
An Ampler Ether, by G V1swanathan Published by Emerald Publishers, 135, Anna
Sala1, Madras 600 002, 1996. Pp 52, pnce Rs 45

APPROPRIATELY, the collection begms with an address to V1ghneshwara, a umfier of
fiss1onmng faiths' (Vghneshwara) The first few poems have a defmute religious ring to
them with the poet paymg homage to the Sage ofKanch1, Sn Aurobmdo, Adi Sankara
and Ramana Mahansh1 The poet accentuates the aura of each of these personages and
his poetic glance captures just those qualities which make them umque The Sage of
Kanch1 1s

. a mystic whose very smle annuls
An Iliad of ills (The Sage of Kanchz)

But 1f the reader concludes that the poet 1s 1nspred only by samts and sages, the next
few poems come as a happy surpnse, they depict persons as disparate and divergent as
Shakespeare, P V Narasmmha Rao and Gorbachev. The unexpected death of
MaharaJapuram Santhanam m a road accident leaves music 'orphaned' by lymg m
'noteless agony' The poet has perfected the nght word, and uses 1t with tellmg
accuracy.

The poet has chosen to articulate himself through the rather demandmg sonnet
form, m an age which has seen the freest of verses At the same time, the hunger of the
reader for free verse 1s also satisfied as we find mn the collect1on a mixture ofboth forms
of vers1ficaton. The themes which have fed these poetic musmgs have sprung from
sources as diverse as rel1g1on, pohtucs, personal frendshps and matters of topical
mterest.

The poet has a pred1lect10n for metaphors borrowed from science, especially
atom1c science Gandhi's ahumsa emts 'soul-active rays' whose 'fallout' frees Inda
from foreign dommatlon (Gandhi). When Shakespeare reveals 'the secrets of our
psyche' he 1s domng a kmd of 'depth-sensing' (Shakespeare) And Vghneshwara could
heal 'fissioning faiths' (Vghneshwara)

The poet's approach to the matter mn hand 1s marked by a level, cool gaze, the
emotions restramed and articulated by a thoroughgomg mtellectuality. Even a subject
as pamful as the death of a sister gets evoked through the d1sc1plme ofa sonnet (On the
Death ofMy Sister) It 1s the poet's way ofmamtammg a measure of detachment even
while wnting on matters that are pamful to him Another noticeable trait 1s the sheer
Hopkmsian delight the poet takes mn the sound ofwords, happily coalescmg sound and
sense Nehru 1s 'A pnnce ofparadox and a pagan pure' (Nehru) Bertrand Russell uses
reason 'To scan a star or scorch a sham' (Bertrand Russell)

If poetry were to avoid becoming stale, the poet must remove the film of
faml1anty cloudmng our vs1on To achieve thus end, he must percerve the strangeness mn
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objects and events that are ordmary and routme The sudden shock dehvered by the
novelty of phrasmg not only cures the mmd's ennui but gives a sense of hberat1on
which still remams the prerogative of all good poetry And Viswanathan's poetry
contams an abundance of such delights The Adyar Banyan Tree 1s struck by a 'Vandal
volt' from the skies (The Adyar Banyan Tree) The career woman keeps her baby at
'Creche length' and her harned antics m the kitchen are 'cuisme-cabaret' (The Career
Woman) The white man's sense of superonty 1s born out of his 'dermal ego' (Nelson
Mandela-A Tribute) Apart from the novelty of comage, the poet comes out with
statements whch impress the reader with their ep1grammatical vigour The adductive
television cannot hold people mn 1ts thrall forever, because,

In the begmmng was the word, not Baird (Telev1swn)

The Moon's mystery and magic persist as

No probe can ever unscramble your self (The Moon)

Sn Aurobmndo's Samadh1 1s

A chmntc um1que for all Ills ofhfe.

The rapac10us goat's

Stle-vaulting ambrt1on
Makes a Sahara ofall Edens. (The Goat)

The image of the poet as mferred by the reader 1s that of a humamtanan, an
mndrvdual whose sympathies encompass and extend even to objects as lowly as a stray
kitten or a lghtnmng-struck, age-old tree. At the same time he could relentlessly
exconate fanatics with a holier-than-thou attitude, as brought out by The Jesuits of
Inda mn whch the Jesuits have sm on their lips and convers1on mn their mmnds.

S1n sings on thenr lips wnth fuss
of fanatic fury...

He underlines the spmtual fact that

To wm a soul one too should be a soul (The Jesuits of Inda)

without allowing bigotry to destroy one's essential humanity
It can be sa1d mn conclus1on that tho ugh the flower has bloomed a httle late mn the

garden of the poet, its fragrance 1s not any the less sweet
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